
















State is born upon state; covering after covering 
becomes conscious of knowledge; in the lap of 
the Mother the soul sees. 
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P R E F A C E

The Human Cycle, originally called The Psychology of Social 
Development, was first published in monthly instalments in the review 
Arya between August 1916 and July 1918; Sri Aurobindo revised it 
in the late 1930s and again in 1949, although more lightly, before the 
final publication. The Ideal of Human Unity was first published as a 
book in 1919; Sri Aurobindo revised it before the outbreak of World 
War II and again in 1949; the final book was published in 1950. Five 
essays in War and Self-Determination were first published in the Arya 
between 1916 and 1920; the first complete publication was in 1957.  
  Sri Aurobindo revised and updated the scripts in this 
trilogy till the end; as actual as ever, they hold the key to the 
profound transformation that human societies are called to 
fulfil, bringing to completion the journey through the ages. 

Crossroad: The New Humanity is a book-compilation from 
the trilogy of The Human Cycle, The Ideal of Human Unity and 
War and Self-Determination by Sri Aurobindo (CWSA vol. 25). 
After examining the transition from infrarational to the rational, 
the subjective and, ultimately, the spiritual age, along with the 
corresponding societal changes, the focus shifts to Sri Aurobindo 
extolling the perfection of the individuals and of society as 
mutually interdependent. Expounding upon nation and group-
soul, the inadequacy of the state-idea in spite of the attractiveness 
of the rational collectivist idea, a world-union of all the people for 
the unified growth and perfection of the human race instead of a 
world-parliament, the conclusion of Sri Aurobindo’s excursus is 
the ‘religion of humanity’ and the dawning of the spiritual age.

This book, the thirteenth that I publish, comes at the end of a 
cycle: as a researcher, as a sadhak, as an Aurovilian, as a citizen of 
the world. Old attempts and paths are over, something entirely new 
is to be born out of our ashes. In two of my books, Immortal India 
— Towards the Ideal Society, and The Gnostic Cycle — Towards the 
Supermind, I have compiled texts from the trilogy of The Human 
Cycle along with others from The Foundations of Indian Culture, 
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The Synthesis of Yoga, The Life Divine, Essays Divine and Human, 
Karmayogin. But the texts presented in this last book are exclusively 
from Sri Aurobindo’s trilogy, which I have revisited twenty years 
later in the light of the epochal crisis convulsing the planet. How to 
emerge from suffering and chaos, finding the way back to the dream 
of an ideal society that only the spiritual change can make true, and 
what are the obstacles, this is the query. 

Sri Aurobindo tells us that, in the transition from the infrarational 
to the rational age, evolution is carried on by avant-gardes; the mass 
follows halfway, centuries afterwards. This is the natural law as long 
as the psychic being does not take over, transforming the group-unit 
(the herd, the pack, the mob) into an evolving group-soul. 

The Human Cycle trilogy is a call to the true being in us to fulfil 
our individual and societal dharma. Sri Aurobindo’s work should be 
part of the high schools’ curriculum to prepare citizens committing 
themselves to the advent of an ideal world; and for the youth of all 
ages we are, the inspiring guide to fulfil humanity’s ultimate destiny.

When forty-nine years ago I reached the samadhi where the 
bodies of Sri Aurobindo and the Mother rest, tears rolled down 
my cheeks, out of joy: I was back home, to my people. May “my 
people” become humanity as a whole, threading the path to the 
psychic, spiritual and supramental transformations whose crown is 
the gnostic being birthing the supramental society.

I dedicate Crossroad: A New Humanity to the sadhaks of the Sri 
Aurobindo Ashram who were my silent teachers on the evolutionary 
path charted by Sri Aurobindo and the Mother — and to the pioneers 
who founded Auroville, effortlessly living with no material needs, at 
times even below; enthusiastic idealists who, braving hardships and 
risks, joyously built the Matrimandir, during the full moon concrete 
joined by children and ashramites, one in the grand collective 
celebration. Both environments taught me, by example, that there 
are no other needs but growth into the spiritual consciousness, the 
one reward obliterating anything else turned ephemeral. My work 
of research and documentation, books publication and photographic 
exhibitions, my very being here take inspiration from the devotion 
and selfless service of all of them.

Paulette Hadnagy
Auroville, May 9th, 2022

paulette@auroville.org.in
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I N T R O D U C T I O N

Much has been written and hoped for since when the German 
philosopher Immanuel Kant published in 1795 “Perpetual 
Peace: A Philosophical Sketch”. The latest pandemic is still 
a threat and more may follow; wars succeed one another and 
the last one is threatening the world.  We have reached the end 
of the road; as with World War I and World War II and their 
aftermaths, nothing will ever be the same. The immensity of 
the unfolding tragedy compels to delve within; certainties and 
ideologies, ‘isms’ and patched up solutions, everything is blown up. 
Cryptically, Sri Aurobindo writes: 

It is not Sri Aurobindo’s view that the evolution of the Life Divine 
depends on the passing away of war. His view is rather the opposite.1

Humanity is at the crossroad. The epochal crisis we 
face calls for a new world order, if humanity is to survive 
and fulfil its destiny — if the civilisations we have created,  
consumed and worn out are to be reborn out of the ashes of what 
we relentlessly destroy. All political revolutions have failed and 
will keep failing; the ideal society can only be born out of the  
spiritual being in us, or there is none. The abyss between 
the poor and the rich, between developed, developing and  
under-developed countries grows unabated, in the wake of 
the Covid pandemic that has made the divide even more  
brutal, undermining economies, making the social disparities 
even more ferocious — while global warming precipitates  
catastrophes and the Russia-Ukraine war potentially turning nuclear 
has become the day-to-day scenario. 

But warring starts from within. No outer provision can change 
the world scenario if we don’t harmonize the discordant parts in our 
very selves, facing and turning into light our utmost darkness. 

Thus Sri Aurobindo:
The perfect society will be that which most entirely favours the 

perfection of the individual; the perfection of the individual will be 
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incomplete if it does not help towards the perfect state of the social 
aggregate to which he belongs and eventually to that of the largest 
possible human aggregate, the whole of a united humanity.2

Significantly, he adds:
The ideal society or State is that in which respect for individual 

liberty and free growth of the personal being to his perfection is 
harmonised with respect for the needs, efficiency, solidarity, natural 
growth and organic perfection of the corporate being, the society or 
nation. In an ideal aggregate of all humanity, in the international 
society or State, national liberty and free national growth and self- 
realisation ought in the same way to be progressively harmonised with 
the solidarity and unified growth and perfection of the human race.3 

Within is without and Sri Aurobindo minutely describes the 
intermediary cycles of the human journey through the ages: 
infrarational, conventional, rational, subjective and, at the threshold 
of the last consummation, spiritual. All of these intermingle, but the 
infrarational still holds tight and hampers the light from taking hold of 
our darkest recesses. The march, with its ascent and descents, its peaks 
and abysses and meanders, will not be completed until the spiritual age 
takes over and a new societal order is born, encompassing the whole 
of humanity; but there are steps. Individual no less than collective,  
raising to a truly planetary awareness, the lever is the soul.

The nation or society, like the individual, has a body, an organic 
life, a moral and aesthetic temperament, a developing mind and a 
soul behind all these signs and powers for the sake of which they  
exist. One may say even that, like the individual, it essentially is 
a soul rather than has one; it is a group-soul that, once having 
attained to a separate distinctness, must become more and more 
self-conscious and find itself more and more fully as it develops its 
corporate action and mentality and its organic self-expressive life.4

Sri Aurobindo warns:
It is necessary, if the subjective age of humanity is to produce 

its best fruits, that the nations should become conscious not only of 
their own but of each other’s souls and learn to respect, to help and 
to profit, not only economically and intellectually but subjectively 
and spiritually, by each other.5

The birth of internationalism is a first step:
The idea of humanity as a single race of beings with a common 
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life and a common general interest is among the most characteristic 
and significant products of modern thought. It is an outcome of the 
European mind which proceeds characteristically from life-experience 
to the idea and, without going deeper, returns from the idea upon life in 
an attempt to change its outward forms and institutions, its order and 
system. ... The height and nobility is not to be questioned and certainly 
a mankind which set its life upon this basis would make a better, purer, 
more peaceful and enlightened race than anything we can hope to have 
at present.6

The message is in the air; evolutionary forces all over 
Mother Earth strive in the same direction. In 2018 Jo Leinen and  
Andreas Bummel published “A World Parliament: Governance and 
Democracy in the 21st Century”. From the In Kindle edition: 

More than at any time in history, all the people in the world 
are linked together in a shared civilization, encompassing the 
entire planet. Their multiple interconnections generate mutual 
dependencies and affinities. Humanity now has a common destiny. 
Global challenges such as war, poverty, inequality, climate change 
and environmental destruction are overwhelming nation-states and 
today’s international institutions. Doing the right thing requires 
more than having the right policies; it requires having the right 
political structures to implement them.7

In 2021 the Historical Archive of Italy’s Senate in Rome organised 
a conference upon releasing “A World-Parliament for the Survival of 
Humanity”. One of the authors, Mario Capanna, explained: 

The turning point is to imagine creating a planetary assembly that, 
contrarily to the UN that represents the States, truly represents the 
peoples of the earth. … The world is burning, just look at the tragedy 
in Germany and Belgium [apocalyptic floodings] right now, the 
spasmodic resumption of the arms race starting from the nuclear ones, 
the ‘Third World War in pieces’ as Pope Francis rightly defines it.8

This is a promising assumption. However, counteracting the 
idea of a league and parliament of nations or of a World-state, 
calling instead for an unprecedented assumption of planetary 
responsibilities, Sri Aurobindo foresees a world-union of nations:

The only means that readily suggests itself by which a necessary 
group-freedom can be preserved and yet the unification of the 
human race achieved, is to strive not towards a closely organised 
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World-State, but  towards a free, elastic and progressive world-
union. If this is to be done, we shall have to discourage the almost 
inevitable tendency which must lead any unification by political, 
economic and administrative means, in a word, by the force of 
machinery, to follow the analogy of the evolution of the nation-State.9

How far are we? Masses living below the threshold of poverty, 
famines; emigration and epochal displacement of populations; 
climate change destroying the ecosystem and jeopardizing the 
future of the species; pandemics growing eventually endemic; 
chemical weapons; endless wars of which the last most 
brutal one, undermining the world’s economies, may trigger 
a nuclear war; a technological power subordinated to profit; 
crumbling infrastructure and vanishing public investments; 
galloping inflation: this is today’s reality. We have reached the 
crossorad: ultimate destruction, or rebirth into the new species?

Humans are souls in evolution. Sri Aurobindo’s trilogy of 
“The Human Cycle” is a call to humanity as a whole. From 
the avant-gardes to the masses, from idealists of all ages to 
the common folks, irrespective of ethnicities and countries, of 
social hierarchies and cultures and creeds, the quest is one. His 
vision of self-determination leading to perfected beings in a 
unitary world, a unity in diversity that transcends individuals and  
societies, demands a paradigm shift. Sri Aurobindo writes:

The principle of self-determination really means this that within 
every living human creature, man, woman and child, and equally 
within every distinct human collectivity growing or grown, half  
developed or adult there is a self, a being, which has the right to 
grow in its own way, to find itself, to make its life a full and a satisfied 
instrument and image of its being.10 

He further explains:
The law of our self-determination has to wed itself to the self- 

determination of others and to find the way to enact a real union 
and not through any mechanical adjustment. It lies in the discovery 
within by the being in the course of its self-expansion and self- 
fulfilment that these things at every turn depend on the self-expansion 
and self-fulfilment of those around us, because we are secretly one 
being with them and one life. It is in philosophical language the  
recognition of the one self in all who fulfils himself variously in each; 
it is the finding of the law of the divine being in each unifying itself 
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with the law of the divine being in all. At once the key of the problem 
is shifted from without to within, from the visible externalities of  
social and political adjustment to the spiritual life and truth which 
can alone provide its key. … The recognition and fulfilment of the 
divine being in oneself and in man, the kingdom of God within and 
in the race is the basis on which man must come in the end to the 
possession of himself as a free self-determining being and of mankind 
too in a mutually possessing self-expansion as a harmoniously self-
determining united existence. 11 

Heralding the future humanity, Sri Aurobindo’s is a message 
of redemption and rebirth. Following the subjective age that, 
intermingled as it is with the infrarational, still we have to master, 
may the advent of the spiritual age manifest a world-union of free 
people and nations, opening the vistas of the ideal society that only 
Spirit can build. Love and compassion, solidarity and sharing, 
empathy, brotherhood, oneness: these are the healing powers of the 
soul. The deus ex machina is human unity, which the Mother set as 
cardinal to the fulfilment of Auroville, a pioneering experiment and 
a call also in the light of nuclear disarmament and eradication of 
war; where a lifestyle revolving around minimum material needs — 
effortlessly called upon by growth into the spiritual consciousness 
— is the answer to a planet stripped off of its natural resources by 
abysmal ignorance and greed. 

Human unity is the guiding star, a religion of humanity 
effectively lived is the promise of salvation. Then, and then only, the 
supramental society of gnostic beings may unfold: One in the Many, 
Many in the One.

E N D N O T E S
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2. The Ideal of Human Unity, p.285.
3. Ibid, pp. 395-6.
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P R O L E G O M E N O N

It is a spiritual, an inner freedom that can alone 
create a perfect human order. It is a spiritual, a 
greater than the rational enlightenment that can 
alone illumine the vital nature of man and impose 
harmony on its self-seekings, antagonisms and 
discords. A deeper brotherhood, a yet unfound 
law of love is the only sure foundation possible for a 
perfect social evolution, no other can replace it. … 
It is in the soul that it must find its roots; the love 
which is founded upon a deeper truth of our 
being, the brotherhood or, let us say — for this is 
another feeling than any vital or mental sense of 
brotherhood, a calmer more durable motive-force 
— the spiritual comradeship which is the expression 
of an inner realisation of oneness. For so only can 
egoism disappear and the true individualism of the 
unique godhead in each man found itself on the 
true communism of the equal godhead in the race; 
for the Spirit, the inmost self, the universal Godhead 
in every being is that whose very nature of diverse 
oneness it is to realise the perfection of its individual 
life and nature in the existence of all, in the universal 
life and nature.

SRI AUROBINDO
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A HOPE AROSE USHERING IN A NEW AGE

After the catastrophe

We seem at the present moment to be very far away from such a rational 
solution1 and indeed at the opposite pole of human possibility; we have 
swung back to an extreme of international disorder and to an entire 
application of the vital and animal principle of the struggle for survival, 
not of the humanly fittest, but of the strongest.

 
progress of the race. In this new order India with her spiritual culture 
turned towards the highest aims of humanity would find her rightful 
place and would become one of the leaders of the human evolution 
by the greatness of her ideals and the capacity of her peoples for the 
spiritualisation of life.

The Ideal of Human Unity, Appendix 1, p.685

1 Sri Aurobindo’s proposal to solve international problems, chapter 18, 
“The ideal solution: a free grouping of mankind”. [Comp.]

But the very intensity of this struggle and disorder may be the path 
Nature has chosen towards the true escape from it; for it is becoming more 
and more evident that a long continuance of the present international 
state of humanity will lead not to any survival, but to the destruction of 
civilisation and the relapse of the race towards barbarism, decadence, 
an evolutionary failure. The antipathy or hostility or distrust of nations, 
races, cultures, religions towards each other is due to the past habit of 
egoistic self-assertion, desire for domination, for encroachment upon 
the lebensraum one of another and the consequent sense of unfriendly 
pressure, the fear of subjugation or domination and the oppression of 
the individuality of one by the other. A state of things must be brought 
about in which mutual toleration is the law, an order in which many 
elements, racial, national, cultural, spiritual can exist side by side and 
form a multiple unity; in such an order all these antipathies, hostilities, 
distrusts would die from lack of nourishment. That would be a true state 
of perfectly developed human civilisation, a true basis for the higher 
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The elimination of war is one of the cherished ideals and expectations 
of the age. But what lies at the root of this desire? A greater unity of 
heart, sympathy, understanding between men and nations, a settled 
will to get rid of national hatreds, greeds, ambitions, all the fertile 
seeds of strife and war? If so, it is well with us and success will surely 
crown our efforts. But of this deeper thing there may be something in 
sentiment, but there is still very little in action and dominant motive. 
For the masses of men the idea is rather to labour and produce and 
amass at ease and in security without the disturbance of war; for 
the statesmen and governing classes the idea is to have peace and 
security for the maintenance of past acquisitions and an untroubled 
domination and exploitation of the world by the great highly 
organised imperial and industrial nations without the perturbing 
appearance of new unsatisfied hungers and the peril of violent 
unrests, revolts, revolutions. War, it was hoped at one time, would 
eliminate itself by becoming impossible, but that delightfully easy 
solution no longer commands credit. But now it is hoped to conjure or 
engineer it out of existence by the machinery of a league of victorious 
nations admitting the rest, some if they will, others whether they like it 
or not, as subordinate partners or as protégés. In the magic of this just 
and beautiful arrangement the intelligence and good will of closeted 
statesmen and governments supported by the intelligence and good will 
of the peoples is to combine and accommodate interests, to settle or 
evade difficulties, to circumvent the natural results, the inevitable Karma 
of national selfishness and passions and to evolve out of the present 
chaos a fair and charmingly well-mechanised cosmos of international 
order, security, peace and welfare. Get the clockwork going, put your 
pennyworth of excellent professions or passably good intentions in the 
slot and all will go well, this seems to be the principle. But it is too 
often the floor of Hell that is paved with these excellent professions and 
passable intentions, and the cause is that while the better reason and 
will of man may be one hopeful factor in Nature, they are not the whole 
of nature and existence and not by any means the whole of our human 
nature. There are other and very formidable things in us and in the world 
and if we juggle with them or put on them, in order to get them admitted, 
these masks of reason and sentiment, —  as unfortunately we have all 
the habit of doing and that is still the greater part of the game of politics, 
— the results are a foregone conclusion. War and violent revolution 
can be eliminated, if we will, though not without immense difficulty, 
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but on the condition that we get rid of the inner causes of war and the 
constantly accumulating Karma of successful injustice of which violent 
revolutions are the natural reactions. Otherwise, there can be only at 
best a fallacious period of artificial peace. What was in the past will 
be sown still in the present and continue to return on us in the future.

War and Self-Determination, pp.600-2

The whole difficulty of the present situation turns upon the peculiar 
and critical character of the age in which we are living. It is a period 
of immense and rapid changes so swift that few of us who live among 
them can hope to seize their whole burden or their inmost meaning 
or to form any safe estimate of their probable outcome. Great hopes 
are abroad, high and large ideals fill the view, enormous forces are in 
the field. It is one of those vast critical moments in the life of the race 
when all is pressing towards change and reconstitution. The ideals 
of the future, especially the ideals of freedom, equality, commonalty, 
unity, are demanding to be brought out from their limited field in 
the spiritual life or the idealism of the few and to be given some 
beginning of a true soul of action and bodily shape in the life of 
the race. But banded against any such fulfilment there are powerful 
obstacles, and the greatest of them come not from outside but from 
within. For they are the old continued impulsions and obstinate 
recalcitrance of mankind’s past nature, the almost total subjection of 
its normal mind to egoistic, vital and material interests and ambitions 
which make not for union but for strife and discord, the plausibilities 
of the practical reason which looks at the possibilities of the day and 
the morrow and shuts its eyes to the consequences of the day after, 
the habits of pretence and fiction which impel men and nations to 
pursue and forward their own interest under the camouflage of a 
specious idealism, a habit made up only partly of the diplomatic 
hypocrisy of politicians, but much more of a general half-voluntary 
self-deception, and, finally, the inrush of blinder unsatisfied forces 
and crude imperfect idealisms —  of such is the creed of Bolshevism 
— to take advantage of the unrest and dissatisfaction prevalent 
in such times and lay hold for a while on the life of mankind. It 
is these things which we see dominant around us and not in the 
least degree any effort to be of the right spirit and evolve from it 
the right method. The one way out harped on by the modern mind 
which has been as much blinded as enlightened by the victories of 
physical science, is the approved western device of salvation by 
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machinery; get the right kind of machine to work and everything 
can be done, this seems to be the modern creed. But the destinies 
of mankind cannot be turned out to order in an American factory. 
It is a subtler thing than that which is now putting its momentous 
problem before us, and if the spirit of the things we profess is 
absent or falsified, no method or machinery can turn them out 
for us or deliver the promised goods. That is the one truth which 
the scientific and industrialised modern mind forgets always, 
because it looks at process and commodity and production and 
ignores the spirit in man and the deeper inner law of his being.

War and Self-Determination, pp.599-600

We of today have not the excuse of ignorance since we have before 
us perfectly clear ideals and conditions. Freedom and unity, the 
self-determination of men and nations in the framework of a life 
drawn together by cooperation, comradeship, brotherhood if it 
may be, the acceptance of a close interrelation of the common 
aims and interests of the race, an increasing oneness of human 
life in which we cannot deny any longer to others what we claim 
for ourselves, — are things of which we have formed a definite 
conception. The acknowledgment of them is there in the human 
mind, but not as yet any settled will to practise. Words  and  
professions  are excellent  things  in themselves  and  we will do 
them  all homage;  but  facts are for the present  more powerful  
and the facts will have their results, but  the  results  which  we 
deserve  and  not  those  aimed  at  by our  egoism. The principle  
of self-determination is not  in itself a chimera,  it is only that  if 
we choose  to make  it so.

War and Self-Determination, p. 603 

For these ideals stand and they represent the greater aims of the spirit 
in man which through all the denials, obstacles and imperfections of 
his present incomplete nature knows always the perfection towards 
which it moves and the greatness of which it is capable. Circumstance 
and force and external necessity and past nature may still be too strong 
for us, the Rudra powers still govern our destinies and the Lords of 
truth and justice and the Lords of love have to wait for their reign, but 
if the light of the ideal is kept burning in its flame of knowledge and 
its flame of power, it will seize even on these things and create out of 
their evil its greater inevitable good. At present it may seem only an 
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idea and a word unable to become a living reality, but it is the Idea and 
the Word expressing what was concealed in the Spirit which preside 
over creation. The time will come when they will be able to seize on 
the Force that works and turn it into the instrument of a greater and 
fairer creation. The nearness or the distance of the time depends on 
the fidelity of the mind and will of man to the best that he sees and 
the insistence of his self-knowledge, unobsessed by subjection to the 
circumstances he suffers and the machinery he uses, to live out its 
truth within himself so that his environment may accept it and his 
outward life be shaped in its image.

War and Self-Determination, pp.604-5

In the enthusiasm of the struggle a hope arose that it would sweep 
away all the piled-up obstacles to human progress and usher in with 
a miraculous immediateness a new age. A vague ideal also syllabled 
eloquently of peace, of brotherhood, of freedom, of unity, which for 
the moment partly enlightened and kindled the soul of the race and 
gave its intellect a broader vista. Men spoke of the powers of good 
and evil separated on opposite sides and locked in a decisive conflict. 
These ideas were the exaggerations of sentiment and idealistic 
reason and in their excessive and blinding light many things took 
covert which were of a very different nature. The hope could not but 
be an illusion, a halo scene of the dream mind when it sees a future 
possibility in its own light apart from existing conditions. Human 
mind and action are too much of a tangled coil to admit of such 
miraculous suddennesses; the physical shock of war and revolution 
can break down stifling obstructions, but they cannot of themselves 
create either the kingdom of good or the kingdom of God; for that a 
mental and spiritual change is needed to which our slowly moving 
human nature takes time to shape its customary being. The ideal, a 
thing of the intellect and the sentiment only, cannot so easily bring 
about its own effectuation; force of circumstance, the will to survive 
of existing actualities, the insistent past of our own nature are not so 
easily blown away by the eager shouting of a few high and great words 
or even by the breath of the thought behind them, however loudly blare 
the trumpets of the ideal. Nor was the war itself precisely a definite issue 
between pure good and pure evil, — such distinctions belong to the 
world of the idealistic reason of which our actual intricate existence in 
whose net opposites are very bafflingly fused together, is as yet at least 
no faithful reproduction — but a very confused clash and catastrophe 
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of the intertangled powers of the past, present and future. The result 
actually realised is only such as might have been expected from the 
balance of the forces at work. It is not the last result nor the end of the 
whole matter, but it represents the first sum of things that was ready for 
working out in the immediateness of the moment’s potency. More was 
involved which will now press for its reign, but belongs to the future.

War and Self-Determination, pp.665-6

The future destined to replace this present is evident enough in some 
of its main outward tendencies, in society away from plutocracy 
and middle-class democracy to some completeness of socialism 
and attempt at a broad and equal commonalty of social living, in 
the relations of the peoples away from aggressive nationalism and 
balances of power to some closer international comity. But these are 
only symptoms, feelings out, mechanical tendencies, not likely by 
themselves, whatever changes they bring, to satisfy for long the soul 
of humanity. Behind them lies a greater question of the spirit and 
ideal which are to govern the relations of man with man and people 
with people in the age that is opening, the most critical because the 
most far-reaching in its hopes of all the historic ages of humanity.

Meanwhile much is gone that had to go, though relics and dregs 
of it remain for destruction, and the agony of a sanguinary struggle 
is ended, and for that there may well be rejoicing. But if something 
is ended, all has yet to be begun. The human spirit has still to find 
itself, its idea and its greater orientation.

War and Self-Determination, pp.666-7

The object of all society should be, therefore, and must become, as 
man grows conscious of his real being, nature and destiny and not 
as now only of a part of it, first to provide the conditions of life and 
growth by which individual Man, — not isolated men or a class or 
a privileged race, but all individual men according to their capacity, 
— and the race through the growth of its individuals may travel 
towards this divine perfection. It must be, secondly, as mankind 
generally more and more grows near to some figure of the Divine in 
life and more and more men arrive at it, — for the cycles are many 
and each cycle has its own figure of the Divine in man, — to express 
in the general life of mankind, the light, the power, the beauty, the 
harmony, the joy of the Self that has been attained and that pours 
itself out in a freer and nobler humanity. Freedom and harmony 
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express the two necessary principles of variation and oneness, — 
freedom of the individual, the group, the race, coordinated harmony 
of the individual’s forces and of the efforts of all individuals in 
the group, of all groups in the race, of all races in the kind, — and 
these are the two conditions of healthy progression and successful 
arrival. To realise them and to combine them has been the obscure 
or half-enlightened effort of mankind throughout its history, — a 
task difficult indeed and too imperfectly seen and too clumsily and 
mechanically pursued by the reason and desires to be satisfactorily 
achieved until man grows by self-knowledge and self-mastery to the 
possession of a spiritual and psychical unity with his fellow-men. As 
we realise more and more the right conditions, we shall travel more 
luminously and spontaneously towards our goal and, as we draw 
nearer to a clear sight of our goal, we shall realise better and better 
the right conditions. The Self in man enlarging light and knowledge 
and harmonising will with light and knowledge so as to fulfil in life 
what he has seen in his increasing vision and idea of the Self, this 
is man’s source and law of progress and the secret of his impulse 
towards perfection.

Mankind upon earth is one foremost self-expression of the 
universal Being in His cosmic self-unfolding; he expresses, under 
the conditions of the terrestrial world he inhabits, the mental power 
of the universal existence. 

The Human Cycle, pp.65-6

But within this general nature and general destiny of mankind 
each individual human being has to follow the common aim on the 
lines of his own nature and to arrive at his possible perfection by a 
growth from within. So only can the race itself attain to anything 
profound, living and deep-rooted. It cannot be done brutally, 
heavily, mechanically in the mass; the group self has no true right 
to regard the individual as if he were only a cell of its body, a stone 
of its edifice, a passive instrument of its collective life and growth. 
Humanity is not so constituted. We miss the divine reality in man and 
the secret of the human birth if we do not see that each individual man 
is that Self and sums up all human potentiality in his own being. That 
potentiality he has to find, develop, work out from within. No State 
or legislator or reformer can cut him rigorously into a perfect pattern; 
no Church or priest can give him a mechanical salvation; no order, no 
class life or ideal, no nation, no civilisation or creed or ethical, social 
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or religious Shastra can be allowed to say to him permanently, “In this 
way of mine and thus far shalt thou act and grow and in no other way 
and no farther shall thy growth be permitted.” These things may help 
him temporarily or they may curb and he grows in proportion as he 
can use them and then exceed them, train and teach his individuality 
by them, but assert it always in the end in its divine freedom. Always 
he is the traveller of the cycles and his road is forward.

The Human Cycle, p.67

We have indeed the old dogma that man was originally innocent 
and perfect; the conception of the first ideal state of mankind as 
a harmonious felicity of free and natural living in which no social 
law or compulsion existed because none was needed, is as old as 
the Mahabharata. But even this theory has to recognise a downward 
lapse of man from his natural perfection. The fall was not brought 
about by the introduction of the social principle in the arrangement 
of his life, but rather the social principle and the governmental 
method of compulsion had to be introduced as a result of the fall. If, 
on the contrary, we regard the evolution of man not as a fall from 
perfection but a gradual ascent, a growth out of the infrarational 
status of his being, it is clear that only by a social compulsion on the 
vital and physical instincts of his infrarational egoism, a subjection 
to the needs and laws of the social life, could this growth have 
been brought about on a large scale. For in their first crudeness the 
infrarational instincts do not correct themselves quite voluntarily 
without the pressure of need and compulsion, but only by the erection 
of a law other than their own which teaches them finally to erect a 
yet greater law within for their own correction and purification. … 
     But it is at the same time clear that the more the outer law is 
replaced by an inner law, the nearer man will draw to his true and 
natural perfection. And the perfect social state must be one in which 
governmental compulsion is abolished and man is able to live with 
his fellow-man by free agreement and cooperation. 

The Human Cycle, pp. 216-7
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STAGES OF SOCIETAL EVOLUTION

From the infrarational to the rational age

Our evolution starts with an infrarational stage in which men have 
not yet learned to refer their life and action in its principles and 
its forms to the judgment of the clarified intelligence; for they still 
act principally out of their instincts, impulses, spontaneous ideas, 
vital intuitions or obey a customary response to desire, need and 
circumstance, — it is these things that are canalised or crystallised 
in their social institutions. Man proceeds by various stages out of 
these beginnings towards a rational age in which his intelligent will 
more or less developed becomes the judge, arbiter and presiding 
motive of his thought, feeling and action, the moulder, destroyer 
and recreator of his leading ideas, aims and intuitions. Finally, if 
our analysis and forecast are correct, the human evolution must 
move through a subjective towards a suprarational or spiritual age 
in which he will develop progressively a greater spiritual, supra-
intellectual and intuitive, perhaps in the end a more than intuitive, 
a gnostic consciousness. He will be able to perceive a higher divine 
end, a divine sanction, a divine light of guidance for all he seeks to 
be, think, feel and do, and able, too, more and more to obey and live 
in this larger light and power. That will not be done by any rule of 
infrarational religious impulse and ecstasy, such as characterised or 
rather darkly illumined the obscure confusion and brute violence 
of the Middle Ages, but by a higher spiritual living for which the 
clarities of the reason are a necessary preparation and into which they 
too will be taken up, transformed, brought to their invisible source. 

These stages or periods are much more inevitable in the 
psychological evolution of mankind than the Stone and other Ages 
marked out by Science in his instrumental culture, for they depend not 
on outward means or accidents, but on the very nature of his being. 
But we must not suppose that they are naturally exclusive and absolute 
in their nature, or complete in their tendency or fulfilment when they 
come, or rigidly marked off from each other in their action or their 
time. For they not only arise out of each other, but may be partially 
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developed in each other and they may come to coexist in different parts 
of the earth at the same time. ... Even the infrarational man cannot 
be utterly infrarational, but must have or tend to have some kind of 
play more or less evolved or involved of the reason and a more or less 
crude suprarational element, a more or less disguised working of the 
spirit. At his lucid mental best, he is still not a pure mental being, a 
pure intelligence; even the most perfect intellectual is not and cannot 
be wholly or merely rational, — there are vital urgings that he cannot 
exclude, visits or touches of a light from above that are not less 
suprarational because he does not recognise their source. No god, but 
at his highest a human being touched with a ray of the divine influence, 
man’s very spirituality, however dominant, must have, while he is still 
this imperfectly evolved human, its rational and infrarational tendencies 
and elements. And as with the psychological life of individuals, so must 
it be with the ages of his communal existence; these may be marked off 
from each other by the predominant play of one element, its force may 
overpower the others or take them into itself or make some compromise, 
but an exclusive play seems to be neither intended nor possible.

Thus an infrarational period of human and social development 
need not be without its elements, its strong elements of reason and of 
spirituality. Even the savage, whether he be primitive or degenerate 
man, has some coherent idea of this world and beyond, a theory of 
life and a religion.

The Human Cycle, pp. 184-5

At a higher stage of development or of a return towards a fuller 
evolution, — for the actual savage in humanity is perhaps not the original 
primitive man, but a relapse and reversion towards primitiveness, — the 
infrarational stage of society may arrive at a very lofty order of civilisation. 
It may have great intuitions of the meaning or general intention of life, 
admirable ideas of the arrangement of life, a harmonious, well-adapted, 
durable and serviceable social system, an imposing religion which will 
not be without its profundities, but in which symbol and ceremonial will 
form the largest portion and for the mass of man will be almost the whole 
of religion. In this stage pure reason and pure spirituality will not govern 
the society or move large bodies of men, but will be represented, if at all, 
by individuals at first few, but growing in number as these two powers 
increase in their purity and vigour and attract more and more votaries.

The Human Cycle, p. 186
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As reason and spirituality develop, they begin to become a larger 
and more diffused force, less intense perhaps, but wider and more 
effective on the mass. The mystics become the sowers of the seed 
of an immense spiritual development in which whole classes of 
society and even men from all classes seek the light, as happened 
in India in the age of the Upanishads. The solitary individual 
thinkers are replaced by a great number of writers, poets, thinkers, 
rhetoricians, sophists, scientific inquirers, who pour out a profuse 
flood of acute speculation and inquiry stimulating the thought-
habit and creating even in the mass a generalised activity of the 
intelligence, — as happened in Greece in the age of the sophists. 
The spiritual development, arising uncurbed by reason in an 
infrarational society, has often a tendency to outrun at first the 
rational and intellectual movement. For the greatest illuminating 
force of the infrarational man, as he develops, is an inferior 
intuition, an instinctively intuitional sight arising out of the force 
of life in him, and the transition from this to an intensity of inner 
life and the growth of a deeper spiritual intuition which outleaps 
the intellect and seems to dispense with it, is an easy passage in the 
individual man. But for humanity at large this movement cannot 
last; the mind and intellect must develop to their fullness so that 
the spirituality of the race may rise securely upward upon a broad 
basis of the developed lower nature in man, the intelligent mental 
being. Therefore we see that the reason in its growth either does 
away with the distinct spiritual tendency for a time, as in ancient 
Greece, or accepts it but spins out around its first data and activities 
a vast web of the workings of the intelligence, so that, as in India, 
the early mystic seer is replaced by the philosopher-mystic, the 
religious thinker and even the philosopher pure and simple. 

For a time the new growth and impulse may seem to take 
possession of a whole community as in Athens or in old Aryan India. 
But these early dawns cannot endure in their purity, so long as the 
race is not ready. 

The Human Cycle, pp. 187-8

The multitude remains infrarational in its habit of mind, though 
perhaps it may still keep in capacity an enlivened intelligence or a 
profound or subtle spiritual receptiveness as its gain from the past. 
So long as the hour of the rational age has not arrived, the irrational 
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period of society cannot be left behind; and that arrival can only be 
when not a class or a few but the multitude has learned to think, to 
exercise its intelligence actively — it matters not at first however 
imperfectly — upon their life, their needs, their rights, their duties, 
their aspirations as human beings. Until then we have as the highest 
possible development a mixed society, infrarational in the mass, but 
saved for civilisation by a higher class whose business it is to seek 
after the reason and the spirit, to keep the gains of mankind in these 
fields, to add to them, to enlighten and raise with them as much as 
possible the life of the whole.

At this point we see that Nature in her human mass tends to move 
forward slowly on her various lines of active mind and life towards 
a greater application of reason and spirituality which shall at last 
bring near the possibility of a rational and, eventually, a spiritual 
age of mankind. Her difficulties proceed from two sides. First, 
while she originally developed thought and reason and spirituality 
by exceptional individuals, now she develops them in the mass by 
exceptional communities or nations, — at least in the relative sense 
of a nation governed, led and progressively formed and educated 
by its intellectually or spiritually cultured class or classes. But the 
exceptional nation touched on its higher levels by a developed reason 
or spirituality or both, as were Greece and later Rome in ancient 
Europe, India, China and Persia in ancient Asia, is surrounded or 
neighboured by enormous masses of the old infrarational humanity 
and endangered by this menacing proximity; for until a developed 
science comes in to redress the balance, the barbarian has always a 
greater physical force and unexhausted native power of aggression 
than the cultured peoples. …

But even within the communities themselves reason and 
spirituality at this stage are always hampered and endangered by 
existing in a milieu and atmosphere not their own. The elite, the 
classes in charge of these powers, are obliged to throw them into 
forms which the mass of human ignorance they lead and rule 
will accept, and both reason and spirituality tend to be stifled by 
these forms, to get stereotyped, fossilised, void of life, bound up 
from their natural play. Secondly, since they are after all part of 
the mass, these higher enlightened elements are themselves much 
under the influence of their infrarational parts and do not, except 
in individuals, arrive at the entirely free play of the reason or the 
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free light of the spirit. Thirdly, there is always the danger of these 
elements gravitating downward to the ignorance below or even 
collapsing into it. Nature guards herself by various devices for 
maintaining the tradition of intellectual and spiritual activity in the 
favoured classes; here she makes it a point of honour for them to 
preserve and promote the national culture, there she establishes a 
preservative system of education and discipline. And in order that 
these things may not degenerate into mere traditionalism, she brings 
in a series of intellectual or spiritual movements which by their 
shock revivify the failing life and help to bring about a broadening 
and an enlarging and to drive the dominant reason or spirituality 
deeper down into the infrarational mass. Each movement indeed 
tends to petrify after a shorter or longer activity, but a fresh shock, 
a new wave arrives in time to save and regenerate. Finally, she 
reaches the point when, all immediate danger of relapse overcome, 
she can proceed to her next decisive advance in the cycle of social 
evolution. This must take the form of an attempt to universalise first 
of all the habit of reason and the application of the intelligence and 
intelligent will to life. Thus is instituted the rational age of human 
society, the great endeavour to bring the power of the reason and 
intelligence to bear on all that we are and do and to organise in 
their light and by their guiding force the entire existence of the race.

The Human Cycle, pp. 189-91

Individualism is always a denial of convention

Then there arrives a period when the gulf between the convention 
and the truth becomes intolerable and the men of intellectual power 
arise, the great “swallowers of formulas”, who, rejecting robustly 
or fiercely or with the calm light of reason symbol and type and 
convention, strike at the walls of the prison-house and seek by the 
individual reason, moral sense or emotional desire the Truth that 
society has lost or buried in its whited sepulchres. It is then that the 
individualistic age of religion and thought and society is created; 
the Age of Protestantism has begun, the Age of Reason, the Age 
of Revolt, Progress, Freedom. A partial and external freedom, still 
betrayed by the conventional age that preceded it into the idea that 
the Truth can be found in outsiders, dreaming vainly that perfection 
can be determined by machines, but still a necessary passage to the 
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subjective period of humanity through which man has to circle back 
towards the recovery of his deeper self and a new upward line or a 
new revolving cycle of civilisation. 

The Human Cycle, p.14

An individualistic age of human society comes as a result of the 
corruption and failure of the conventional, as a revolt against the 
reign of the petrified typal figure. Before it can be born it is necessary 
that the old truths shall have been lost in the soul and practice of the 
race and that even the conventions which ape and replace them shall 
have become devoid of real sense and intelligence; stripped of all 
practical justification, they exist only mechanically by fixed idea, by 
the force of custom, by attachment to the form. It is then that men in 
spite of the natural conservatism of the social mind are compelled 
at last to perceive that the Truth is dead in them and that they are 
living by a lie. The individualism of the new age is an attempt to get 
back from conventionalism of belief and practice to some solid bed-
rock, no matter what, of real and tangible Truth. And it is necessarily 
individualistic, because all the old general standards have become 
bankrupt and can no longer give any inner help; it is therefore the 
individual who has to become a discoverer, a pioneer, and to search 
out by his individual reason, intuition, idealism, desire, claim upon 
life or whatever other light he finds in himself the true law of the 
world and of his own being. By that, when he has found or thinks 
he has found it, he will strive to rebase on a firm foundation and 
remould in a more vital even if a poorer form religion, society, ethics, 
political institutions, his relations with his fellows, his strivings for 
his own perfection and his labour for mankind.

It is in Europe that the age of individualism has taken birth and 
exercised its full sway; the East has entered into it only by contact and 
influence, not from an original impulse. And it is to its passion for the 
discovery of the actual truth of things and for the governing of human 
life by whatever law of the truth it has found that the West owes its 
centuries of strength, vigour, light, progress, irresistible expansion.

    The Human Cycle, pp.15-6

The individualistic age of Europe was in its beginning a revolt 
of reason, in its culmination a triumphal progress of physical 
Science. Such an evolution was historically inevitable. The dawn 
of individualism is always a questioning, a denial. The individual 
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finds a religion imposed upon him which does not base its dogma 
and practice upon a living sense of ever verifiable spiritual Truth, 
but on the letter of an ancient book, the infallible dictum of a Pope, 
the tradition of a Church, the learned casuistry of schoolmen and 
Pundits, conclaves of ecclesiastics, heads of monastic orders, doctors 
of all sorts, all of them unquestionable tribunals whose sole function 
is to judge and pronounce, but none of whom seems to think it 
necessary or even allowable to search, test, prove, inquire, discover. 
He finds that, as is inevitable under such a regime, true science 
and knowledge are either banned, punished and persecuted or else 
rendered obsolete by the habit of blind reliance on fixed authorities; 
even what is true in old authorities is no longer of any value, because 
its words are learnedly or ignorantly repeated but its real sense is no 
longer lived except at most by a few. In politics he finds everywhere 
divine rights, established privileges, sanctified tyrannies which are 
evidently armed with an oppressive power and justify themselves by 
long prescription, but seem to have no real claim or title to exist. In 
the social order he finds an equally stereotyped reign of convention, 
fixed disabilities, fixed privileges, the self-regarding arrogance of 
the high, the blind prostration of the low, while the old functions 
which might have justified at one time such a distribution of status 
are either not performed at all or badly performed without any sense 
of obligation and merely as a part of caste pride. He has to rise in 
revolt; on every claim of authority he has to turn the eye of a resolute 
inquisition; when he is told that this is the sacred truth of things or 
the command of God or the immemorial order of human life, he has 
to reply, “But is it really so? How shall I know that this is the truth of 
things and not superstition and falsehood? When did God command 
it, or how do I know that this was the sense of His command and not 
your error or invention, or that the book on which you found yourself 
is His word at all, or that He has ever spoken His will to mankind? 
This immemorial order of which you speak, is it really immemorial, 
really a law of Nature or an imperfect result of Time and at present 
a most false convention? And of all you say, still I must ask, does it 
agree with the facts of the world, with my sense of right, with my 
judgment of truth, with my experience of reality?” And if it does not, 
the revolting individual flings off the yoke, declares the truth as he 
sees it and in doing so strikes inevitably at the root of the religious, 
the social, the political, momentarily perhaps even the moral order 
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of the community as it stands, because it stands upon the authority 
he discredits and the convention he destroys and not upon a living 
truth which can be successfully opposed to his own. The champions 
of the old order may be right when they seek to suppress him as 
a destructive agency perilous to social security, political order or 
religious tradition; but he stands there and can no other, because 
to destroy is his mission, to destroy falsehood and lay bare a new 
foundation of truth.

The Human Cycle, pp.16-7

But, most important of all, the individualistic age of Europe has in 
its discovery of the individual fixed among the idea-forces of the 
future two of a master potency which cannot be entirely eliminated 
by any temporary reaction. The first of these, now universally 
accepted, is the democratic conception of the right of all individuals 
as members of the society to the full life and the full development of 
which they are individually capable. It is no longer possible that we 
should accept as an ideal any arrangement by which certain classes 
of society should arrogate development and full social fruition to 
themselves while assigning a bare and barren function of service 
alone to others. It is now fixed that social development and well-
being mean the development and well-being of all the individuals 
in the society and not merely a flourishing of the community in the 
mass which resolves itself really into the splendour and power of 
one or two classes. This conception has been accepted in full by 
all progressive nations and is the basis of the present socialistic 
tendency of the world. But in addition there is this deeper truth 
which individualism has discovered, that the individual is not merely 
a social unit; his existence, his right and claim to live and grow are 
not founded solely on his social work and function.

The Human Cycle, p. 24

The individualistic age is, then, a radical attempt of mankind to 
discover the truth and law both of the individual being and of the 
world to which the individual belongs. It may begin, as it began 
in Europe, with the endeavour to get back, more especially in 
the sphere of religion, to the original truth which convention 
has overlaid, defaced or distorted; but from that first step it 
must proceed to others and in the end to a general questioning 
of the foundations of thought and practice in all the spheres of 
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human life and action. A revolutionary reconstruction of religion, 
philosophy, science, art and society is the last inevitable 
outcome. It proceeds at first by the light of the individual mind 
and reason, by its demand on life and its experience of life; but 
it must go from the individual to the universal. For the effort 
of the individual soon shows him that he cannot securely 
discover the truth and law of his own being without discovering 
some universal law and truth to which he can relate it. 

The Human Cycle, pp.27-8

From rationalistic and utilitarian individualism to 
subjectivism: knowledge is intuitional

Therefore to find the truth of things and the law of his being in 
relation to that truth he must go deeper and fathom the subjective 
secret of himself and things as well as their objective forms and 
surroundings.

This he may attempt to do for a time by the power of the critical 
and analytic reason which has already carried him so far; but not 
for very long. For in his study of himself and the world he cannot 
but come face to face with the soul in himself and the soul in the 
world and find it to be an entity so profound, so complex, so full 
of hidden secrets and powers that his intellectual reason betrays 
itself as an insufficient light and a fumbling seeker: it is successfully 
analytical only of superficialities and of what lies just behind the 
superficies. The need of a deeper knowledge must then turn him to 
the discovery of new powers and means within himself. He finds 
that he can only know himself entirely by becoming actively self-
conscious and not merely self-critical, by more and more living in 
his soul and acting out of it rather than floundering on surfaces, by 
putting himself into conscious harmony with that which lies behind 
his superficial mentality and psychology and by enlightening his 
reason and making dynamic his action through this deeper light 
and power to which he thus opens. In this process the rationalistic 
ideal begins to subject itself to the ideal of intuitional knowledge 
and a deeper self-awareness; the utilitarian standard gives way to 
the aspiration towards self-consciousness and self-realisation; the 
rule of living according to the manifest laws of physical Nature is 
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replaced by the effort towards living according to the veiled Law 
and Will and Power active in the life of the world and in the inner 
and outer life of humanity.

All these tendencies, though in a crude, initial and ill-developed 
form, are manifest now in the world and are growing from day to 
day with a significant rapidity. And their emergence and greater 
dominance means the transition from the rationalistic and utilitarian 
period of human development which individualism has created to 
a greater subjective age of society. … From behind them, arising 
in the void created by the discrediting of the old rationalistic 
intellectualism, there had begun to arise a new Intuitionalism, not 
yet clearly aware of its own drive and nature, which seeks through 
the forms and powers of Life for that which is behind Life and 
sometimes even lays as yet uncertain hands on the sealed doors of 
the Spirit.

The art, music and literature of the world, always a sure index 
of the vital tendencies of the age, have also undergone a profound 
revolution in the direction of an ever-deepening subjectivism. 

The Human Cycle, pp.28-30

Meanwhile, the nascent subjectivism preparative of the new age has 
shown itself not so much in the relations of individuals or in the 
dominant ideas and tendencies of social development, which are 
still largely rationalistic and materialistic and only vaguely touched 
by the deeper subjective tendency, but in the new collective self-
consciousness of man in that organic mass of his life which he has 
most firmly developed in the past, the nation. It is here that it has 
already begun to produce powerful results whether as a vitalistic 
or as a psychical subjectivism, and it is here that we shall see most 
clearly what is its actual drift, its deficiencies, its dangers as well 
as the true purpose and conditions of a subjective age of humanity 
and the goal towards which the social cycle, entering this phase, is 
intended to arrive in its wide revolution. 

The Human Cycle, pp.33-4 

If a subjective age, the last sector of a social cycle, is to find its outlet 
and fruition in a spiritualised society and the emergence of mankind 
on a higher evolutionary level, it is not enough that certain ideas 
favourable to that turn of human life should take hold of the general 
mind of the race, permeate the ordinary motives of its thought, art, 
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ethics, political ideals, social effort, or even get well into its inner 
way of thinking and feeling. It is not enough even that the idea of the 
kingdom of God on earth, a reign of spirituality, freedom and unity, 
a real and inner equality and harmony — and not merely an outward 
and mechanical equalisation and association — should become 
definitely an ideal of life; it is not enough that this ideal should be 
actively held as possible, desirable, to be sought and striven after, 
it is not enough even that it should come forward as a governing 
preoccupation of the human mind. That would evidently be a very 
great step forward, — considering what the ideals of mankind now 
are, an enormous step. It would be the necessary beginning, the 
indispensable mental environment for a living renovation of human 
society in a higher type. But by itself it might only bring about a half-
hearted or else a strong but only partially and temporarily successful 
attempt to bring something of the manifest spirit into human life and 
its institutions. That is all that mankind has ever attempted on this 
line in the past.

The Human Cycle, p.261

More is needed; a general spiritual awakening and aspiration 
in mankind is indeed the large necessary motive-power, but the 
effective power must be something greater. There must be a dynamic 
recreating of individual manhood in the spiritual type.

For the way that humanity deals with an ideal is to be satisfied 
with it as an aspiration which is for the most part left only as an 
aspiration, accepted only as a partial influence. The ideal is not 
allowed to mould the whole life, but only more or less to colour it; it is 
often used even as a cover and a plea for things that are diametrically 
opposed to its real spirit. Institutions are created which are supposed, 
but too lightly supposed to embody that spirit and the fact that the 
ideal is held, the fact that men live under its institutions is treated 
as sufficient. The holding of an ideal becomes almost an excuse for 
not living according to the ideal; the existence of its institutions is 
sufficient to abrogate the need of insisting on the spirit that made the 
institutions. But spirituality is in its very nature a thing subjective 
and not mechanical; it is nothing if it is not lived inwardly and if the 
outward life does not flow out of this inward living. Symbols, types, 
conventions, ideas are not sufficient. A spiritual symbol is only a 
meaningless ticket, unless the thing symbolised is realised in the 
spirit. A spiritual convention may lose or expel its spirit and become 
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a falsehood. A spiritual type may be a temporary mould into which 
spiritual living may flow, but it is also a limitation and may become a 
prison in which it fossilises and perishes. A spiritual idea is a power, 
but only when it is both inwardly and outwardly creative. Here we 
have to enlarge and to deepen the pragmatic principle that truth is 
what we create, and in this sense first, that it is what we create within 
us, in other words, what we become. 

The Human Cycle, p.262 

Often the decisive turn is preceded by an apparent emphasising and 
raising to their extreme of things which seem the very denial, the most 
uncompromising opposite of the new principle and the new creation. 
Such an evolution of the elements of a spiritualised society is that 
which a subjective age makes at least possible, and if at the same 
time it raises to the last height of active power things which seem the 
very denial of such a potentiality, that need be no index of a practical 
impossibility of the new birth, but on the contrary may be the sign 
of its approach or at the lowest a strong attempt at achievement. 
Certainly, the whole effort of a subjective age may go wrong; but this 
happens oftenest when by the insufficiency of its materials, a great 
crudeness of its starting point and a hasty shallowness or narrow 
intensity of its inlook into itself and things it is foredoomed to a 
fundamental error of self-knowledge. It becomes less likely when the 
spirit of the age is full of freedom, variety and a many-sided seeking, 
a persistent effort after knowledge and perfection in all the domains 
of human activity; that can well convert itself into an intense and 
yet flexible straining after the infinite and the divine on many sides 
and in many aspects. In such circumstances, though a full advance 
may possibly not be made, a great step forward can be predicted.

The Human Cycle, pp.183-4 

The collective soul is there only as a great half-subconscient source 
of the individual existence; if it is to take on a definite psychological 
form or a new kind of collective life, that can only come by the 
shaping growth of its individuals. As will be the spirit and life of 
the individuals constituting it, so will be the realised spirit of the 
collectivity and the true power of its life. A society that lives not 
by its men but by its institutions, is not a collective soul, but a 
machine; its life becomes a mechanical product and ceases to be 
a living growth. Therefore the coming of a spiritual age must be 
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preceded by the appearance of an increasing number of individuals 
who are no longer satisfied with the normal intellectual, vital and 
physical existence of man, but perceive that a greater evolution is 
the real goal of humanity and attempt to effect it in themselves, to 
lead others to it and to make it the recognised goal of the race. In 
proportion as they succeed and to the degree to which they carry this 
evolution, the yet unrealised potentiality which they represent will 
become an actual possibility of the future. 

The Human Cycle, p.263

A spiritualised society: pioneering individuals and the 
collective soul

A change of this kind, the change from the mental and vital to the 
spiritual order of life, must necessarily be accomplished in the 
individual and in a great number of individuals before it can lay 
any effective hold upon the community. The Spirit in humanity 
discovers, develops, builds its formations first in the individual man: 
it is through the progressive and formative individual that it offers 
the discovery and the chance of a new self-creation to the mind of the 
race. For the communal mind holds things subconsciently at first or, 
if consciously, then in a confused chaotic manner: it is only through 
the individual mind that the mass can arrive at a clear knowledge 
and creation of the thing it held in its subconscient self. ... All great 
changes therefore find their first clear and effective power and their 
direct shaping force in the mind and spirit of an individual or of a 
limited number of individuals. The mass follows, but unfortunately 
in a very imperfect and confused fashion which often or even usually 
ends in the failure or distortion of the thing created. If it were not so, 
mankind could have advanced on its way with a victorious rapidity 
instead of with the lumbering hesitations and soon exhausted rushes 
that seem to be all of which it has yet been capable.

Therefore if the spiritual change of which we have been speaking 
is to be effected, it must unite two conditions which have to be 
simultaneously satisfied but are most difficult to bring together. 
There must be the individual and the individuals who are able to 
see, to develop, to re-create themselves in the image of the Spirit and 
to communicate both their idea and its power to the mass. And there 
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must be at the same time a mass, a society, a communal mind or at 
the least the constituents of a group-body, the possibility of a group-
soul which is capable of receiving and effectively assimilating, ready 
to follow and effectively arrive, not compelled by its own inherent 
deficiencies, its defect of preparation to stop on the way or fall back 
before the decisive change is made. Such a simultaneity has never yet 
happened, although the appearance of it has sometimes been created 
by the ardour of a moment. That the combination must happen some 
day is a certainty, but none can tell how many attempts will have to 
be made and how many sediments of spiritual experience will have 
to be accumulated in the subconscient mentality of the communal 
human being before the soil is ready. For the chances of success 
are always less powerful in a difficult upward effort affecting the 
very roots of our nature than the numerous possibilities of failure. 
The initiator himself may be imperfect, may not have waited to 
become entirely the thing that he has seen. Even the few who have 
the apostolate in their charge may not have perfectly assimilated 
and shaped it in themselves and may hand on the power of the Spirit 
still farther diminished to the many who will come after them. The 
society may be intellectually, vitally, ethically, temperamentally 
unready, with the result that the final acceptance of the spiritual 
idea by the society may be also the beginning of its debasement 
and distortion and of the consequent departure or diminution of the 
Spirit. Any or all of these things may happen, and the result will be, 
as has so often happened in the past, that even though some progress 
is made and an important change effected, it will not be the decisive 
change which can alone re-create humanity in a diviner image.

The Human Cycle, pp.246-8
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THE INDIVIDUAL 
VERSUS THE SOCIAL AGGREGATE: 

FROM TRIBE TO NATION 
TO A WORLD-STATE 

Perfection of the individual, of society, of humanity

The social evolution of the human race is necessarily a development 
of the relations between three constant factors, individuals, 
communities of various sorts and mankind. Each seeks its own 
fulfilment and satisfaction, but each is compelled to develop 
them not independently but in relation to the others. The first 
natural aim of the individual must be his own inner growth and 
fullness and its expression in his outer life; but this he can only 
accomplish through his relations with other individuals, to the 
various kinds of community religious, social, cultural and political 
to which he belongs and to the idea and need of humanity at large. 
The community must seek its own fulfilment, but, whatever its 
strength of mass consciousness and collective organisation, can 
accomplish its growth only through its individuals under the stress 
of the circumstances set for it by its environment and subject to 
the conditions imposed by its relations to other communities and 
individuals and to humanity at large. Mankind as a whole has at 
present no consciously organised  common life; it has only an 
inchoate organisation determined much more by circumstances 
than by human intelligence and will. And yet the idea and the 
fact of our common human existence, nature, destiny has always 
exercised its strong influence on human thought and action. One 
of the chief preoccupations of ethics and religion has been the 
obligations of man to mankind. … 

The united progress of mankind would thus be realised by a 
general principle of interchange and assimilation between individual 
and individual and again between individual and community, 
between community and community and again between the smaller 
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commonalty and the totality of mankind, between the common life 
and consciousness of mankind and its freely developing communal 
and individual constituents.

The Ideal of Human Unity, pp.421-2

The perfect society will be that which most entirely favours the 
perfection of the individual; the perfection of the individual will be 
incomplete if it does not help towards the perfect state of the social 
aggregate to which he belongs and eventually to that of the largest 
possible human aggregate, the whole of a united humanity.

For the gradual process of Nature introduces a complication 
which prevents the individual from standing in a pure and direct 
relation to the totality of mankind. Between himself and this too 
immense whole there erect themselves partly as aids, partly as 
barriers to the final unity the lesser aggregates which it has been 
necessary to form in the progressive stages of human culture. For the 
obstacles of space, the difficulties of organisation and the limitations 
of the human heart and brain have necessitated the formation first 
of small, then of larger and yet larger aggregates so that he may be 
gradually trained by a progressive approach till he is ready for the 
final universality. The family, the commune, the clan or tribe, the 
class, the city state or congeries of tribes, the nation, the empire are so 
many stages in this progress and constant enlargement. … Therefore 
at every step humanity is confronted with various problems which 
arise not only from the difficulty of accord between the interests of 
the individual and those of the immediate aggregate, the community, 
but between the need and interests of the smaller integralities and 
the growth of that larger whole which is to ensphere them all. 

The Ideal of Human Unity, pp.285-6

The nation is essentially a soul, a group-soul

Thus the nation is a persistent psychological unit which Nature has 
been busy developing throughout the world in the most various 
forms and educating into physical and political unity. Political unity 
is not the essential factor; it may not yet be realised and yet the 
nation persists and moves inevitably towards its realisation; it may 
be destroyed and yet the nation persists and travails and suffers but 



45

refuses to be annihilated. In former times the nation was not always 
a real and vital unit; the tribe, the clan, the commune, the regional 
people were the living groups. Those unities which in the attempt 
at national evolution destroyed these older living groups without 
arriving at a vital nationhood disappeared once the artificial or 
political unit was broken. But now the nation stands as the one living 
group-unit of humanity into which all others must merge or to which 
they must become subservient. Even old persistent race unities and 
cultural unities are powerless against it. 

The Ideal of Human Unity, pp.309-10

The primal law and purpose of the individual life is to seek its 
own self-development. Consciously or half-consciously or with an 
obscure unconscious groping it strives always and rightly strives 
at self-formulation, — to find itself, to discover within itself the 
law and power of its own being and to fulfil it. This aim in it is 
fundamental, right, inevitable because, even after all qualifications 
have been made and caveats entered, the individual is not merely the 
ephemeral physical creature, a form of mind and body that aggregates 
and dissolves, but a being, a living power of the eternal Truth, a self-
manifesting spirit. In the same way the primal law and purpose of 
a society, community or nation is to seek its own self-fulfilment; it 
strives rightly to find itself, to become aware within itself of the law 
and power of its own being and to fulfil it as perfectly as possible, 
to realise all its potentialities, to live its own self-revealing life. The 
reason is the same; for this too is a being, a living power of the 
eternal Truth, a self-manifestation of the cosmic Spirit, and it is there 
to express and fulfil in its own way and to the degree of its capacities 
the special truth and power and meaning of the cosmic Spirit that is 
within it. The nation or society, like the individual, has a body, an 
organic life, a moral and aesthetic temperament, a developing mind 
and a soul behind all these signs and powers for the sake of which 
they exist. One may say even that, like the individual, it essentially 
is a soul rather than has one; it is a group-soul that, once having 
attained to a separate distinctness, must become more and more 
self-conscious and find itself more and more fully as it develops its 
corporate action and mentality and its organic self-expressive life. 

The parallel is just at every turn because it is more than a parallel; 
it is a real identity of nature. There is only this difference that the 
group-soul is much more complex because it has a great number 
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of partly self-conscious mental individuals for the constituents 
of its physical being instead of an association of merely vital 
subconscious cells. At first, for this very reason, it seems more 
crude, primitive and artificial in the forms it takes; for it has a more 
difficult task before it, it needs a longer time to find itself, it is more 
fluid and less easily organic. When it does succeed in getting out of 
the stage of vaguely conscious self-formation, its first definite self-
consciousness is objective much more than subjective. And so far 
as it is subjective, it is apt to be superficial or loose and vague. This 
objectiveness comes out very strongly in the ordinary emotional 
conception of the nation which centres round its geographical, its 
most outward and material aspect, the passion for the land in which 
we dwell, the land of our fathers, the land of our birth, country, 
patria, vaterland, janma-bhumi. When we realise that the land is 
only the shell of the body, though a very living shell indeed and 
potent in its influences on the nation, when we begin to feel that 
its more real body is the men and women who compose the nation-
unit, a body ever changing, yet always the same like that of the 
individual man, we are on the way to a truly subjective communal 
consciousness. For then we have some chance of realising that 
even the physical being of the society is a subjective power, not a 
mere objective existence. Much more is it in its inner self a great 
corporate soul with all the possibilities and dangers of the soul-life.

The Human Cycle, pp.35-6 

It is when this subconscious power of the group-soul comes to 
the surface that nations begin to enter into possession of their 
subjective selves; they set about getting, however vaguely or 
imperfectly, at their souls. 

Certainly, there is always a vague sense of this subjective 
existence at work even on the surface of the communal mentality. 
But so far as this vague sense becomes at all definite, it concerns 
itself mostly with details and unessentials, national idiosyncrasies, 
habits, prejudices, marked mental tendencies. 

    The Human Cycle, p.37

Now first we hear of the soul of a nation and, what is more to the 
purpose, actually see nations feeling for their souls, trying to find 
them, seriously endeavouring to act from the new sense and make 
it consciously operative in the common life and action. It is only 
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natural that this tendency should have been, for the most part, most 
powerful in new nations or in those struggling to realise themselves 
in spite of political subjection or defeat. For these need more 
to feel the difference between themselves and others so that they 
may assert and justify their individuality as against the powerful 
superlife which tends to absorb or efface it. And precisely because 
their objective life is feeble and it is difficult to affirm it by its own 
strength in the adverse circumstances, there is more chance of their 
seeking for their individuality and its force of self-assertion in that 
which is subjective and psychological or at least in that which has a 
subjective or a psychological significance. ...

But it is only recently that this subjectivism has become self-
conscious. We may therefore conclude that the conscious and 
deliberate subjectivism of certain nations was only the sign and 
precursor of a general change in humanity and has been helped 
forward by local circumstances, but was not really dependent upon 
them or in any sense their product.

This general change is incontestable; it is one of the capital 
phenomena of the tendencies of national and communal life at the 
present hour. 

The Human Cycle, pp.38-9

Humanity is a collective being, a soul — not merely a 
mind or body

In the old infrarational societies, at least in their inception, what 
governed was not the State, but the group-soul itself evolving its 
life organised into customary institutions and self-regulations to 
which all had to conform; for the rulers were only its executors and 
instruments. This entailed indeed a great subjection of the individual 
to the society, but it was not felt, because the individualistic idea 
was yet unborn and such diversities as arose were naturally provided 
for in one way or another, — in some cases by a remarkable 
latitude of social variation which government by the State tends 
more and more to suppress. As State government develops, we 
have a real suppression or oppression of the minority by the 
majority or the majority by the minority, of the individual by the 
collectivity, finally, of all by the relentless mechanism of the State. 
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Democratic liberty tried to minimise this suppression; it left a free 
play for the individual and restricted as much as might be the role 
of the State. Collectivism goes exactly to the opposite extreme. 

The Human Cycle, p.211

The rational collectivist idea of society has at first sight a powerful 
attraction. There is behind it a great truth, that every society represents 
a collective being and in it and by it the individual lives and he owes 
to it all that he can give it. More, it is only by a certain relation to 
the society, a certain harmony with this greater collective self that 
he can find the complete use for his many developed or developing 
powers and activities.  Since it is a collective being, it must, one would 
naturally suppose, have a discoverable collective reason and will which 
should find more and more its right expression and right working if it 
is given a conscious and effective means of organised self-expression 
and execution. And this collective will and intelligence, since it is 
according to the original idea that of all in a perfect equality, might 
naturally be trusted to seek out and work out its own good where the 
ruling individual and class would always be liable to misuse their 
power for quite other ends. The right organisation of social life on a 
basis of equality and comradeship ought to give each man his proper 
place in society, his full training and development for the common 
ends, his due share of work, leisure and reward, the right value of his 
life in relation to the collective being, society. Moreover, it would be a 
place, share, value regulated by the individual and collective good and 
not an exaggerated or a depressed value brought to him fortuitously by 
birth or fortune, purchased by wealth or won by painful and wasteful 
struggle. And certainly the external efficiency of the community, 
the measured, ordered and economical working of its life, its power 
for production and general well-being must enormously increase, 
as even the quite imperfect development of collective action in the 
recent past has shown, in a well-organised and concentrated State. 

The Human Cycle, p.208

Indeed, the enlightened individual may well come to regard this 
collective reason and will as his own larger mind, will and conscience 
and find in a happy obedience to it a strong delivery from his own smaller 
and less rational self and therefore a more real freedom than any now 
claimed by his little separate ego.  …The State, educating and governing 
the individual, undertakes to intellectualise, ethicise, practicalise and 
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generally perfect him and to see to it that he remains, whether he will 
or no, always and in all things — strictly on the lines approved by 
the State — intellectual, ethical, practical and thoroughly perfect. 

The pity of it is that this excellent theory, quite as much as the 
individualist theory that ran before it, is sure to stumble over a 
discrepancy between its set ideas and the actual facts of human nature; 
for it ignores the complexity of man’s being and all that that complexity 
means. And especially it ignores the soul of man and its supreme need 
of freedom, of the control also of his lower members, no doubt, —
for that is part of the total freedom towards which he is struggling, 
— but of a growing self-control, not a mechanical regulation by the 
mind and will of others. Obedience too is a part of its perfection, — 
but a free and natural obedience to a true guiding power and not to a 
mechanised government and rule. The collective being is a fact; all 
mankind may be regarded as a collective being: but this being is a 
soul and life, not merely a mind or a body. Each society develops into 
a sort of sub-soul or group-soul of this humanity and develops also 
a general temperament, character, type of mind, evolves governing 
ideas and tendencies that shape its life and its institutions. But the 
society has no discoverable common reason and will belonging alike 
to all its members; for the group-soul rather works out its tendencies 
by a diversity of opinions, a diversity of wills, a diversity of life, and 
the vitality of the group-life depends largely upon the working of this 
diversity, its continuity, its richness. Since that is so, government by 
the organised State must mean always government by a number of 
individuals, — whether that number be in theory the minority or the 
majority makes in the end little fundamental difference. 

The Human Cycle, pp.209-10

State-machinery: no soul or only a rudimentary one

In the relations between the individual and the group, this constant 
tendency of Nature appears as the strife between two equally deep-
rooted human tendencies, individualism and collectivism. On 
one side is the engrossing authority, perfection and development 
of the State, on the other the distinctive freedom, perfection and 
development of the individual man. The State idea, the small or 
the vast living machine, and the human idea, the more and more 
distinct and luminous Person, the increasing God, stand in perpetual 
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opposition. The size of the State makes no difference to the essence of 
the struggle and need make none to its characteristic circumstances. 
It was the family, the tribe or the city, the polis; it became the clan, 
the caste and the class, the kula, the gens. It is now the nation. 
Tomorrow or the day after it may be all mankind. But even then the 
question will remain poised between man and humanity, between 
the self-liberating Person and the engrossing collectivity. 

The Ideal of Human Unity, pp.290-1

But even if the governing instrument were better constituted and of a 
higher mental and moral character, even if some way could be found to do 
what ancient civilisations by their enforcement of certain high ideals and 
disciplines tried to do with their ruling classes, still the State would not 
be what the State idea pretends that it is. Theoretically, it is the collective 
wisdom and force of the community made available and organised for 
the general good. Practically, what controls the engine and drives the 
train is so much of the intellect and power available in the community as 
the particular machinery of State organisation will allow to come to the 
surface; but it is also caught in the machinery and hampered by it and 
hampered as well by the large amount of folly and selfish weakness that 
comes up in the emergence. Doubtless, this is the best that can be done 
under the circumstances, and Nature, as always, utilises it for the best. 
But things would be much worse if there were not a field left for a less 
trammelled individual effort doing what the State cannot do, deploying 
and using the sincerity, energy, idealism of the best individuals to attempt 
that which the State has not the wisdom or courage to attempt, getting 
that done which a collective conservatism and imbecility would either 
leave undone or actively suppress and oppose. 

The Ideal of Human Unity, p.297

The organised State is neither the best mind of the nation nor is it 
even the sum of the communal energies. It leaves out of its organised 
action and suppresses or unduly depresses the working force and 
thinking mind of important minorities, often of those which represent 
that which is best in the present and that which is developing for the 
future. It is a collective egoism much inferior to the best of which 
the community is capable. What that egoism is in its relation to other 
collective egoisms we know, and its ugliness has recently been forced 
upon the vision and the conscience of mankind. The individual has 
usually something at least like a soul, and at any rate he makes up for 
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the deficiencies of the soul by a system of morality and an ethical sense, 
and for the deficiencies of these again by the fear of social opinion or, 
failing that, a fear of the communal law which he has ordinarily either to 
obey or at least to circumvent; and even the difficulty of circumventing 
is a check on all except the most violent or the most skilful. But the 
State is an entity which, with the greatest amount of power, is the least 
hampered by internal scruples or external checks. It has no soul or only 
a rudimentary one. It is a military, political and economic force; but 
it is only in a slight and undeveloped degree, if at all, an intellectual 
and ethical being. And unfortunately the chief use it makes of its 
undeveloped intellect is to blunt by fictions, catchwords and recently by 
State philosophies, its ill-developed ethical conscience. Man within the 
community is now at least a half-civilised creature, but his international 
existence is still primitive. Until recently the organised nation in its 
relations with other nations was only a huge beast of prey with appetites 
which sometimes slept when gorged or discouraged by events, but were 
always its chief reason for existence. Self-protection and self-expansion 
by the devouring of others were its dharma. At the present day there is 
no essential improvement; there is only a greater difficulty in devouring. 
A “sacred egoism” is still the ideal of nations, and therefore there is 
neither any true and enlightened consciousness of human opinion to 
restrain the predatory State nor any effective international law. There is 
only the fear of defeat and the fear, recently, of a disastrous economic 
disorganisation; but experience after experience has shown that these 
checks are ineffective.

The Ideal of Human Unity, pp.298-9

Fulfilling oneself in the fulfilment of mankind 

The State now feels the necessity of justifying its existence by 
organising the general economic and animal well-being of the 
community and even of all individuals. It is beginning to see the 
necessity of assuring the intellectual and, indirectly, the moral 
development of the whole community. This attempt of the State 
to grow into an intellectual and moral being is one of the most 
interesting phenomena of modern civilisation. Even the necessity of 
intellectualising and moralising it in its external relations has been 
enforced upon the conscience of mankind by the European catastrophe. 

The Ideal of Human Unity, p.299
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The altruistic ideal, the discipline of self-sacrifice, the need of a 
growing solidarity with our fellows and a growing collective soul in 
humanity are not in dispute. But the loss of self in the State is not the 
thing that these high ideals mean, nor is it the way to their fulfilment. 
Man must learn not to suppress and mutilate but to fulfil himself in 
the fulfilment of mankind, even as he must learn not to mutilate or 
destroy but to complete his ego by expanding it out of its limitations 
and losing it in something greater which it now tries to represent. 
But the deglutition of the free individual by a huge State machine is 
quite another consummation. 

The Ideal of Human Unity, p.300

The State is bound to act crudely and in the mass; it is incapable of 
that free, harmonious and intelligently or instinctively varied action 
which is proper to organic growth. For the State is not an organism; 
it is a machinery, and it works like a machine, without tact, taste, 
delicacy or intuition. It tries to manufacture, but what humanity is 
here to do is to grow and create. We see this flaw in State-governed 
education. It is right and necessary that education should be provided 
for all and in providing for it the State is eminently useful; but when 
it controls the education, it turns it into a routine, a mechanical 
system in which individual initiative, individual growth and true 
development as opposed to a routine instruction become impossible. 
The State tends always to uniformity, because uniformity is easy to 
it and natural variation is impossible to its essentially mechanical 
nature; but uniformity is death, not life. A national culture, a national 
religion, a national education may still be useful things provided they 
do not interfere with the growth of human solidarity on the one side 
and individual freedom of thought and conscience and development 
on the other; for they give form to the communal soul and help 
it to add its quota to the sum of human advancement; but a State 
education, a State religion, a State culture are unnatural violences. 
And the same rule holds good in different ways and to a different 
extent in other directions of our communal life and its activities.

The business of the State, so long as it continues to be a necessary 
element in human life and growth, is to provide all possible 
facilities for cooperative action, to remove obstacles, to prevent 
all really harmful waste and friction, — a certain amount of waste 
and friction is necessary and useful to all natural action, — and 
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removing avoidable injustice, to secure for every individual a just 
and equal chance of self-development and satisfaction to the extent 
of his powers and in the line of his nature. So far the aim in modern 
socialism is right and good. But all unnecessary interference with 
the freedom of man’s growth is or can be harmful. ...

It is therefore quite improbable that in the present conditions of 
the race a healthy unity of mankind can be brought about by State 
machinery, whether it be by a grouping of powerful and organised 
States enjoying carefully regulated and legalised relations with each 
other or by the substitution of a single World-State for the present 
half chaotic half ordered comity of nations, —  be the form of that 
World-State a single empire like the Roman or a federated unity. 

The Ideal of Human Unity, pp.301-2

Modern democracy and socialism are first attempts at 
a consciously self-regulating organism

Man, though in the essence of his nature a mental being, has practically 
started with a largely mechanical mentality as the conscious living 
being, Nature’s human animal, and only afterwards can he be the 
self-conscious living being, the self-perfecting Manu. That is the 
course the individual has had to follow; the group-man follows 
in the wake of the individual and is always far behind the highest 
individual development. Therefore, the development of the society 
as an organism consciously and entirely legislating for its own needs, 
which should be by the logic of reason the first necessary step, is 
actually in the logic of life the last and culminative step. It enables the 
society at last to perfect consciously by means of the State the whole 
organisation of its life, military, political, administrative, economic, 
social, cultural. The completeness of the process depends on the 
completeness of the development by which the State and society 
become, as far as that may be, synonymous. That is the importance of 
democracy; that is the importance also of socialism. They are the sign 
that the society is getting ready to be an entirely self-conscious and 
therefore a freely and consciously self-self-regulating organism. But 
it must be remarked that modern democracy and modern socialism 
are only a first crude and bungling attempt at that consummation, 
an inefficient hint and not a freely intelligent realisation.

The Ideal of Human Unity, pp.445-6
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For what king or aristocracy could not do, the democratic State 
may perhaps with a better chance of success and a greater security 
attempt and bring nearer to fruition, — the conscious and organised 
unity, the regularised efficiency on uniform and intelligent 
principles, the rational order and self-governed perfectioning of a 
developed society. That is the idea and, however imperfectly, the 
attempt of modern life; and this attempt has been the whole rationale 
of modern progress. Unity and uniformity are its principal trend; 
for how else are the incalculable complexities of the vast and 
profound thing we call life to be taken hold of, dominated, made 
calculable and manageable by a logical intelligence and unified 
will? Socialism is the complete expression of this idea. Uniformity 
of the social and economic principles and processes that govern 
the collectivity secured by means of a fundamental equality of all 
and the management of the whole social and economic life in all 
its parts by the State; uniformity of culture by the process of a State 
education organised upon scientific lines; to regularise and maintain 
the whole a unified, uniform and perfectly organised government and 
administration that will represent and act for the whole social being, 
this is the modern Utopia which in one form or another it is hoped 
to turn, in spite of all extant obstacles and opposite tendencies, into 
a living reality. Human science will, it seems, replace the large and 
obscure processes of Nature and bring about perfection or at least 
some approach to perfection in the collective human life.

The Ideal of Human Unity, pp.460-1

This, then, in principle is the history of the growth of the State. It is a 
history of strict unification by the development of a central authority 
and of a growing uniformity in administration, legislation, social and 
economic life and culture and the chief means of culture, education 
and language. In all, the central authority becomes more and more 
the determining and regulating power. The process culminates by 
the transformation of this governing sole authority or sovereign 
power from the rule of the central executive man or the capable 
class into that of a body whose proposed function is to represent the 
thought and will of the whole community. The change represents in 
principle an evolution from a natural and organic to a rational and 
mechanically organised state of society. … In the last perfection of 
the State a carefully devised, in the end a giant machinery productive 
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and regulative replaces the vigour and fertility of life with the natural 
simplicity of its great lines and the obscure, confused, luxuriant 
complexity of its details. The State is the masterful but arbitrary 
and intolerant science and reason of man that successfully takes the 
place of the intuitions and evolutionary experimentations of Nature; 
intelligent organisation replaces natural organism.

The Ideal of Human Unity, p.462

World-State: uniformity for practical convenience 

In almost all current ideas of the first step towards international 
organisation, it is taken for granted that the nations will continue 
to enjoy their separate existence and liberties and will only leave 
to international action the prevention of war, the regulation of 
dangerous disputes, the power of settling great international 
questions which they cannot settle by ordinary means. … Science, 
thought and religion, the three great forces which in modern times 
tend increasingly to override national distinctions and point the race 
towards unity of life and spirit, would become more impatient of 
national barriers, hostilities and divisions and lend their powerful 
influence to the change. The great struggle between Capital and 
Labour might become rapidly world-wide, arrive at such an 
international organisation as would precipitate the inevitable step 
or even present the actual crisis which would bring about the 
transformation. 

Our supposition for the moment is that a well-unified World-
State with the nations for its provinces would be the final outcome. 
At first taking up the regulation of international disputes and of 
economic treaties and relations, the international authority would 
start as an arbiter and an occasional executive power and change by 
degrees into a legislative body and a standing executive power. Its 
legislation would be absolutely necessary in international matters, 
if fresh convulsions are to be avoided; for it is idle to suppose that 
any international arrangement, any ordering of the world arrived 
at after the close of a great war and upheaval could be permanent 
and definitive. Injustice, inequalities, abnormalities, causes of 
quarrel or dissatisfaction would remain in the relations of nation 
with nation, continent with continent which would lead to fresh 
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hostilities and explosions. As these are prevented in the nation-State 
by the legislative authority which constantly modifies the existing 
system of things in conformity with new ideas, interests, forces and 
necessities, so it would have to be in the developing World-State. 

The Ideal of Human Unity, pp.494-5 

If the principle of the World-State is carried to its logical 
conclusion and to its extreme consequences, the result will 
be a process analogous in principle, with whatever necessary 
differences in the manner or form or extent of execution, to that by 
which in the building of the nation-State the central government, 
first as a monarchy, then as a democratic assembly and executive, 
gathered up the whole administration of the national life. There 
will be a centralisation of all control, military and police, 
administrative, judicial, legislative, economic, social and cultural 
in the one international authority. The spirit of the centralisation 
will be a strong unitarian idea and the principle of uniformity 
enforced for the greatest practical convenience and the result a 
rationalised mechanism of human life and activities throughout 
the world with justice, universal well-being, economy of effort 
and scientific efficiency as its principal objects. Instead of the 
individual activities of nation-groups each working for itself with 
the maximum of friction and waste and conflict, there will be an 
effort at coordination such as we now see in a well-organised 
modern State, of which the complete idea is a thoroughgoing 
State socialism, nowhere yet realised indeed, but rapidly coming 
into existence.

The Ideal of Human Unity, p.497 

This then is the extreme possible form of a World-State, the form 
dreamed of by the socialistic, scientific, humanitarian thinkers who 
represent the modern mind at its highest point of self-consciousness 
and are therefore able to detect the trend of its tendencies, though 
to the half-rationalised mind of the ordinary man whose view 
does not go beyond the day and its immediate morrow, their 
speculations may seem to be chimerical and utopian. In reality 
they are nothing of the kind; in their essence, not necessarily 
in their form, they are, as we have seen, not only the logical 
outcome, but the inevitable practical last end of the incipient urge 
towards human unity, if it is pursued by a principle of mechanical 
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unification — that is to say, by the principle of the State. It is 
for  this  reason  that we  have  found  it  necessary  to  show  
the  operative  principles and necessities which have underlain 
the growth of the unified and finally socialistic nation-State, in 
order to see how the same movement  in international unification  
must  lead  to  the  same results  by  an  analogous necessity  of  
development. The State principle leads necessarily to uniformity, 
regulation, mechanisation; its inevitable end is socialism. There 
is nothing fortuitous, no room for chance in political and social 
development, and the emergence of socialism was no accident 
or a thing that might or might not have been, but the inevitable 
result contained in the very seed of the State idea. It was inevitable 
from the moment that idea began to be hammered out in practice.

The Ideal of Human Unity, p.505

A great number of outstanding problems would be solved by the 
united intelligence of mankind working no longer in fragments but 
as one. The vital life of the race would settle down into an assured 
rational order comfortable, well-regulated, well-informed, with 
a satisfactory machinery for meeting all difficulties, exigencies 
and problems with the least possible friction, disturbance and 
mere uncertainty of adventure and peril. At first, there would 
be a great cultural and intellectual efflorescence. Science would 
organise itself for the betterment of human life and the increase 
of knowledge and mechanical efficiency. The various cultures of 
the world — those that still exist as separate realities — would not 
only exchange ideas more intimately, but would throw their gains 
into one common fund, and new motives and forms would arise 
for a time in thought and literature and Art. Men would meet each 
other much more closely and completely than before, develop a 
greater mutual understanding rid of many accidental motives of 
strife, hatred and repugnance which now exist, and arrive, if not at 
brotherhood, — which cannot come by mere political, social and 
cultural union, — yet at some imitation of it, a sufficiently kindly 
association and interchange. There would be an unprecedented 
splendour, ease and amenity in this development of human life, 
and no doubt some chief poet of the age, writing in the common 
or official tongue — shall we say, Esperanto? — would sing 
confidently of the approach of the golden age or even proclaim its 
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actual arrival and eternal duration. But after a time, there would be 
a dying down of force, a static condition of the human mind and 
human life, then stagnation, decay, disintegration. The soul of man 
would begin to wither in the midst of his acquisitions.

The Ideal of Human Unity, pp.507-8

Liberty versus self-determination: the law of one’s 
being is determined from within

The principle of individualism is the liberty of the human being 
regarded as a separate existence to develop himself and fulfil his 
life, satisfy his mental tendencies, emotional and vital needs and 
physical being according to his own desire governed by his reason; 
it admits no other limit to this right and this liberty except the 
obligation to respect the same individual liberty and right in others. 
The balance of this liberty and this obligation is the principle 
which the individualistic age adopted in its remodelling of society; 
it adopted in effect a harmony of compromise between rights and 
duties, liberty and law, permissions and restraints as the scheme both 
of the personal life and the life of the society. Equally, in the life 
of nations the individualistic age made liberty the ideal and strove 
though with less success than in its own proper sphere to affirm a 
mutual respect for each other’s freedom as the proper conduct of 
nations to one another. In this idea of life, as with the individual, 
so with the nation, each has the inherent right to manage its own 
affairs freely or, if it wills, to mismanage them freely and not to 
be interfered with in its rights and liberties so long as it does not 
interfere with the rights and liberties of other nations. As a matter 
of fact, the egoism of individual and nation does not wish to abide 
within these bounds; therefore the social law of the nation has been 
called in to enforce the violated principle as between man and man 
and it has been sought to develop international law in the same way 
and with the same object. 

The Human Cycle, p.55

But behind this conflict between the idea of a nationalistic and 
imperialistic egoism and the old individualistic doctrine of 
individual and national liberty and separateness, there is striving to 
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arise a new idea of human universalism or collectivism for the race 
which, if it succeeds in becoming a power, is likely to overcome the 
ideal of national separatism and liberty as it has overcome within 
the society itself the ideal of individual freedom and separate 
self-fulfilment. This new idea demands of the nation that it shall 
subordinate, if not merge and sacrifice, its free separateness to the 
life of a larger collectivity, whether that of an imperialistic group 
or a continental or cultural unity, as in the idea of a united Europe, 
or the total united life of the human race.

The Human Cycle, p.57

This great indefinable thing, liberty, is in its highest and ultimate 
sense a state of being; it is self-living in itself and determining by 
its own energy what it shall be inwardly and, eventually, by the 
growth of a divine spiritual power within determining too what it 
shall make of its external circumstances and environment; that is 
the largest and freest sense of self-determination. But when we start 
from the natural and temporal life, what we practically come to 
mean by liberty is a convenient elbow-room for our natural energies 
to satisfy themselves without being too much impinged upon by the 
self-assertiveness of others. And that is a difficult problem to solve, 
because the liberty of one, immediately it begins to act, knocks up 
fatally against the liberty of another; the free running of many in the 
same field means a free chaos of collisions. 

War and Self-Determination, p.624

The principle of self-determination really means this that within 
every living human creature, man, woman and child, and equally 
within every distinct human collectivity growing or grown, half 
developed or adult there is a self, a being, which has the right to grow 
in its own way, to find itself, to make its life a full and a satisfied 
instrument and image of its being. …The first danger of the principle 
of self-determination, as of all others, is that it may be interpreted, 
like most of the ideals of our human existence in the past, in the light 
of the ego, its interests and its will towards self-satisfaction. 

War and Self-Determination, pp.626-7

The right idea of self-determination makes a clean sweep of 
these confusions. It makes it clear that liberty should proceed by 
the development of the law of one’s own being determined from 
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within, evolving out of oneself and not determined from outside 
by the idea and will of another. There remains the problem of 
relations, of the individual and the collective self-determination 
and of the interaction of the self-determination of one on the self-
determination of another. That cannot be finally settled by any 
mechanical solution, but only by the discovery of some meeting-
place of the law of our self-determination with the common law 
of mutuality, where they begin to become one. It signifies in fact 
the discovery of an inner and larger self other than the mere ego, 
in which our individual self-fulfilment no longer separates us from 
others but at each step of our growth calls for an increasing unity.

But it is from the self-determination of the free individual within 
the free collectivity in which he lives that we have to start, because 
so only can we be sure of a healthy growth of freedom and because 
too the unity to be arrived at is that of individuals growing freely 
towards perfection and not of human machines working in regulated 
unison or of souls suppressed, mutilated and cut into one or more 
fixed geometrical patterns.

War and Self-Determination, pp.629-30

Self-determination viewed from this subjective standpoint carries 
us back at once towards the old spiritual idea of the Being within, 
whose action, once known and self-revealed, is not an obedience to 
external and mechanical impulses, but proceeds in each from the 
powers of the soul, an action self-determined by the essential quality 
and principle of which all our becoming is the apparent movement, 
svabhava-niyatam˙karma. But it is only as we rise higher and higher 
in ourselves and find out our true self and its true powers that we 
can get at the full truth of this swabhava. Our present existence 
is at the most a growth towards it and therefore an imperfection, 
and its chief imperfection is the individual’s egoistic idea of self 
which reappears enlarged in the collective egoism. Therefore an 
egoistic self-determination or a modified individualism, is not the 
true solution; if that were all, we could never get beyond a balance 
and, in progress, a zigzag of conflict and accommodation. The ego 
is not the true circle of the self; the law of mutuality which meets it 
at every turn and which it misuses, arises from the truth that there is 
a secret unity between our self and the self of others and therefore 
between our own lives and the lives of others. The law of our self-
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determination has to wed itself to the self-determination of others 
and to find the way to enact a real union through this mutuality. But 
its basis can only be found within and not through any mechanical 
adjustment. It lies in the discovery within by the being in the course 
of its self-expansion and self-fulfilment that these things at every 
turn depend on the self-expansion and self-fulfilment of those around 
us, because we are secretly one being with them and one life. It is 
in philosophical language the recognition of the one self in all who 
fulfils himself variously in each; it is the finding of the law of the 
divine being in each unifying itself with the law of the divine being in 
all. At once the key of the problem is shifted from without to within, 
from the visible externalities of social and political adjustments to 
the spiritual life and truth which can alone provide its key. 
     Not that the outer life has to be neglected; on the contrary the 
pursual of the principle in one field or on one level, provided we do 
not limit or fix ourselves in it, helps its disclosure in other fields and 
upon other levels. Still if we have not the unity within, it is in vain 
that we shall try to enforce it from without by law and compulsion 
or by any assertion in outward forms. Intellectual assertion too, like 
the mechanical, is insufficient; only the spiritual can give it, because 
it alone has the secure power of realisation. The ancient truth of the 
self is the eternal truth; we have to go back upon it in order to carry 
it out in newer and fuller ways for which a past humanity was not 
ready. The recognition and fulfilment of the divine being in oneself 
and in man, the kingdom of God within and in the race is the basis 
on which man must come in the end to the possession of himself 
as a free self-determining being and of mankind too in a mutually 
possessing self-expansion as a harmoniously self-determining 
united existence. 

War and Self-Determination, pp.631-3
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HUMANITY AS A SINGLE NATION
A RELIGION OF HUMANITY

Internationalism: larger synthesis of mankind entirely 
futuristic in its view

The two forces in action before the war were imperialism — of 
various colours, the more rigid imperialism of Germany, the more 
liberal imperialism of England, — and nationalism. They were the 
two sides of one phenomenon, the aggressive or expansive and the 
defensive aspects of national egoism. 

The Ideal of Human Unity, p. 524

The idea of humanity as a single race of beings with a common 
life and a common general interest is among the most characteristic 
and significant products of modern thought. It is an outcome of 
the European mind which proceeds characteristically from life-
experience to the idea and, without going deeper, returns from the idea 
upon life in an attempt to change its outward forms and institutions, 
its order and system. In the European mentality it has taken the 
shape known currently as internationalism. Internationalism is the 
attempt of the human mind and life to grow out of the national idea 
and form and even in a way to destroy it in the interest of the larger 
synthesis of mankind. …

The idea of internationalism was born of the thought of the 
eighteenth century and it took some kind of voice in the first idealistic 
stages of the French Revolution. But at that time, it was rather a vague 
intellectual sentiment than a clear idea seeing its way to practice; it 
found no strong force in life to help it to take visible body. What came 
out of the French Revolution and the struggle that grew around it, was 
a complete and self-conscious nationalism and not internationalism. 
During the nineteenth century we see the larger idea growing again 
in the minds of thinkers, sometimes in a modified form, sometimes 
in its own pure idealism, till allying itself with the growing forces of 
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socialism and anarchism it took a clear body and a recognisable vital 
force. … It is founded on a view of things which looks at man in his 
manhood only and casts away all those physical and social accidents 
of birth, rank, class, colour, creed, nationality, which have been erected 
into so many walls and screens behind which man has hidden himself 
from his fellow-man; he has turned them into sympathy-proof shelters 
and trenches from which he wages against him a war of defence and 
aggression, war of nations, war of continents, war of classes, war of 
colour with colour, creed with creed, culture with culture. All this 
barbarism the idea of the intellectual internationalist seeks to abolish 
by putting man face to face with man on the basis of their common 
human sympathy, aims, highest interests of the future. It is entirely 
futurist in its view; it turns away from the confused and darkened 
good of the past to the purer good of the future when man, at last 
beginning to become a truly intelligent and ethical being, will shake 
away from him all these sources of prejudice and passion and evil. 
Humanity will become one in idea and feeling, and life be consciously 
what it now is in spite of itself, one in its status on earth and its destiny.

The height and nobility of the idea is not to be questioned and 
certainly a mankind which set its life upon this basis would make a 
better, purer, more peaceful and enlightened race than anything we 
can hope to have at present. 

The Ideal of Human Unity, pp.548-9 

But until the idea of humanity has grown not only upon the 
intelligence but in the sentiments, feelings, natural sympathies 
and mental habits of man, the progress made is likely to be more 
in external adjustments than in the vital matters, more in a use of 
the ideal for mixed and egoistic purposes than at once or soon in a 
large and sincere realisation of the ideal. Until man in his heart is 
ready, a profound change of the world conditions cannot come; or it 
can only be brought about by force, physical force or else force of 
circumstances, and that leaves all the real work to be done. A frame 
may have then been made, but the soul will have still to grow into 
that mechanical body.

The Ideal of Human Unity, p.553

The men who are not satisfied, the thinkers, the idealists, are always 
a minority and in the end an ineffectual minority, because though 
always in the end they do get their way partly, their victory yet 
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turns into a defeat; for the vital man remains still the majority and 
degrades the apparent success into a pitiful parody of their rational 
hope, their clear-sighted ideal or their strong counsel of perfection.

The Ideal of Human Unity, pp.555-6

As a national ego formed which identified itself with the geographical 
body of the nation and developed in it the psychological instinct of 
national unity and the need of its satisfaction, so a collective human 
ego will develop in the international body and will evolve in it the 
psychological instinct of human unity and the need of its satisfaction. 
That will be the guarantee of duration. And that possibly is how the 
thing will happen, man being what he is; indeed if we cannot do 
better, it will so happen, since happen somehow it must, whether in 
the worse way or the better. 

The Ideal of Human Unity, p.558

World-union: diversity and self-determination 

The idea of a world-parliament is attractive at first sight, because the 
parliamentary form is that to which our minds are accustomed; but 
an assembly of the present unitarian national type could not be the 
proper instrument of a free world-union of this large and complex 
kind; it could only be the instrument of a unitarian World-State. The 
idea of a world-federation, if by that be understood the Germanic 
or American form, would be equally inappropriate to the greater 
diversity and freedom of national development which this type of 
world-union would hold as one of its cardinal principles. Rather 
some kind of confederation of the peoples for common human ends, 
for the removal of all causes of strife and difference, for interrelation 
and the regulation of mutual aid and interchange, yet leaving to each 
unit a full internal freedom and power of self-determination, would 
be the right principle of this unity.

The Ideal of Human Unity, pp.545-6

A World-State or else a close confederation of democratic peoples 
might be created with a common governing body for the decision 
of principles and for all generally important affairs or at least for all 
properly international affairs and problems; a common law of the 
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nations might grow up and international courts to administer it and 
some kind of system of international police control to maintain and 
enforce it. In this way, by the general victory of an idea, Socialist 
or other, seeking to organise humanity according to its own model 
or by any other yet unforeseen way, a sufficient formal unity might 
come into existence. 

The question then arises, how out of this purely formal unity a 
real psychological unity can be created and whether it can be made 
a living oneness. For a mere formal, mechanical, administrative, 
political and economic union does not necessarily create a 
psychological unity. None of the great empires have yet succeeded 
in doing that, and even in the Roman where some sense of unity did 
come into being, it was nothing very close and living; it could not 
withstand all shocks from within and without, it could not prevent 
what was much more dangerous, the peril of decay and devitalisation 
which the diminution of the natural elements of free variation and 
helpful struggle brought with it. A complete world-union would 
have indeed this advantage that it would have no need to fear forces 
from without, for no such forces would any longer exist. But this 
very absence of outer pressure might well give greater room and 
power to internal elements of disintegration and still more to the 
opportunities of decay. It might indeed for a long time foster an 
internal intellectual and political activity and social progress which 
would keep it living; but this principle of progress would not be 
always secure against a natural tendency to exhaustion and stagnation 
which every diminution of variety and even the very satisfaction 
of social and economic well-being might well hasten. Disruption 
of unity would then be necessary to restore humanity to life.  
                                                  The Ideal of Human Unity, pp.560-1 

A free world-union must in its very nature be a complex unity 
based on a diversity and that diversity must be based on free self-
determination. A mechanical unitarian system would regard in its 
idea the geographical groupings of men as so many conveniences 
for provincial division, for the convenience of administration, much 
in the same spirit as the French Revolution reconstituted France with 
an entire disregard of old natural and historic divisions. It would 
regard mankind as one single nation and it would try to efface the 
old separative national spirit altogether; it would arrange its system 
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probably by continents and subdivide the continents by convenient 
geographical demarcations. In this other quite opposite idea, the 
geographical, the physical principle of union would be subordinated 
to a psychological principle; for not a mechanical division, but a 
living diversity would be its object. If this object is to be secured, the 
peoples of humanity must be allowed to group themselves according 
to their free-will and their natural affinities; no constraint or force 
could be allowed to compel an unwilling nation or distinct grouping 
of peoples to enter into another system or join itself or remain joined 
to it for the convenience, aggrandisement or political necessity of 
another people or even for the general convenience, in disregard of 
its own wishes.

The Ideal of Human Unity, p.540

In a world built on the present political and commercial basis this 
system of groupings might present often insuperable difficulties 
or serious disadvantages; but in the condition of things in which 
alone a free world-union would be possible, these difficulties and 
disadvantages would cease to operate. Military necessity of forced 
union for strength of defence or for power of aggression would be 
non-existent, because war would no longer be possible; force as 
the arbiter of international differences and a free world-union are 
two quite incompatible ideas and practically could not coexist. The 
political necessity would also disappear; for it is largely made up of 
that very spirit of conflict and the consequent insecure conditions 
of international life apportioning predominance in the world to the 
physically and organically strongest nations out of which the military 
necessity arose. In a free world-union determining its affairs and 
settling its differences by agreement or, where agreement failed, by 
arbitration, the only political advantage of including large masses 
of men not otherwise allied to each other in a single State would be 
the greater influence arising from mass and population. … Thus the 
elimination of war and the settlement of differences by peaceful means 
would remove the military necessity for forced unions, while the right 
of every people to a free voice and status in the world would remove 
its political necessity and advantage. The elimination of war and the 
recognition of the equal rights of all peoples are intimately bound 
up with each other. That interdependence, admitted for a moment, 
even though imperfectly, during the European conflict, will have to 
be permanently accepted if there is to be any unification of the race.
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The economic question remains, and it is the sole important 
problem of a vital and physical order which might possibly present 
in this kind of world-arrangement any serious difficulties, or in 
which the advantages of a unitarian system might really outweigh 
those of this more complex unity. In either, however, the forcible 
economic exploitation of one nation by another, which is so 
large a part of the present economic order, would necessarily be 
abolished. … The principle of a free world union being that of 
the settlement of common affairs by common agreement, this 
could not be confined to the removal of political differences and 
the arrangement of political relations alone, but must naturally 
extend to economic differences and economic relations as well. 
To the removal of war and the recognition of the right of self-
determination of the peoples the arrangement of the economic life 
of the world in its new order by mutual and common agreement 
would have to be added as the third condition of a free union.
     There remains the psychological question of the advantage to the 
soul of humanity, to its culture, to its intellectual, moral, aesthetic, 
spiritual growth. At present, the first great need of the psychological 
life of humanity is the growth towards a greater unity; but its need 
is that of a living unity, not in the externals of civilisation, in dress, 
manners, habits of life, details of political, social and economic order, 
not a uniformity, which is the unity towards which the mechanical age 
of civilisation has been driving, but a free development everywhere 
with a constant friendly interchange, a close understanding, a feeling 
of our common humanity, its great common ideals and the truths 
towards which it is driving and a certain unity and correlation of 
effort in the united human advance. At present  it may seem that this 
is better helped and advanced by many different nations and cultures 
living together in one political  State-union than  by their  political  
separateness. Temporarily, this may be true  to a certain extent,  but 
let us see within what limits.

The Ideal of Human Unity, pp.541-3

For the final end is a common world-culture in which each national 
culture should be, not merged into or fused with some other culture 
differing from it in principle or temperament, but evolved to its full 
power and could then profit to that end by all the others as well as 
give its gains and influences to them, all serving by their separateness 
and their interaction the common aim and idea of human perfection. 
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This would best be served, not by separateness and isolation, of 
which there would be no danger, but yet by a certain distinctness 
and independence of life not subordinated to the mechanising force 
of an artificial unity. Even within the independent nation itself, there 
might be with advantage a tendency towards greater local freedom 
of development and variation, a sort of return to the vivid local and 
regional life of ancient Greece and India and mediaeval Italy; for 
the disadvantages of strife, political weakness and precariousness 
of the nation’s independence would no longer exist in a condition 
of things from which the old terms of physical conflict had been 
excluded, while all the cultural and psychological advantages might 
be recovered. A world secure of its peace and freedom might freely 
devote itself to the intensification of its real human powers of life by 
the full encouragement and flowering of the individual, local, regional, 
national mind and power in the firm frame of a united humanity.

The Ideal of Human Unity, p.545 

On  the  other  hand,  in a free world-union, though  originally starting  
from  the national basis, the national idea might be expected  to 
undergo  a radical  transformation; it might even disappear into  a new  
and  less strenuously compact  form  and idea  of  group-aggregation 
which  would  not  be  separative  in spirit,  yet  would  preserve  the  
necessary  element  of  independence  and  variation needed  by both  
individual  and  grouping for their full satisfaction and their healthy  
existence. Moreover, by emphasising  the psychological  quite as 
much as the political and  mechanical  idea and  basis,  it would  
give a freer  and  less artificial  form  and  opportunity for the  secure 
development of the  necessary  intellectual  and  psychological  
change;  for  such an  inner  change  could  alone  give some  chance  
of  durability to  the  unification. That  change  would  be  the  
growth  of  the living idea or religion of humanity; for only so could 
there come the psychological  modification of life and  feeling and  
outlook which would accustom both individual and group to live in 
their common humanity first and most, subduing their individual  
and group  egoism,  yet losing nothing  of their  individual  or group 
power  to  develop  and  express  in its own  way  the  divinity  in man 
which, once the race was assured of its material  existence, would  
emerge as the true object of human  existence.             

The Ideal of Human Unity, p.547
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THE TRUE COMMUNISM 
OF THE EQUAL GODHEAD — HUMAN UNITY!

The indwelling deity who presides over the destiny of the race has 
raised in man’s mind and heart the idea, the hope of a new order 
which will replace the old unsatisfactory order and substitute 
for it conditions of the world’s life which will in the end have a 
reasonable chance of establishing permanent peace and wellbeing. 
This would for the first time turn into an assured fact the ideal 
of human unity which, cherished by a few, seemed for so long a 
noble chimera; then might be created a firm ground of peace and 
harmony and even a free room for the realisation of the highest 
human dreams, for the perfectibility of the race, a perfect society, 
a higher upward evolution of the human soul and human nature. 
It is for the men of our day and, at the most, of tomorrow to give 
the answer. For, too long a postponement or too continued a failure 
will open the way to a series of increasing catastrophes which might 
create a too prolonged and disastrous confusion and chaos and 
render a solution too difficult or impossible; it might even end in 
something like an irremediable crash not only of the present world-
civilisation but of all civilisation. A new, a difficult and uncertain 
beginning might have to be made in the midst of the chaos and 
ruin after perhaps an extermination on a large scale, and a more 
successful creation could be predicted only if a way was found to 
develop a better humanity or perhaps a greater, a superhuman race.

The Ideal of Human Unity, pp. 586-7

In spirituality then would lie our ultimate, our only hope for the 
perfection whether of the individual or of the communal man; not 
the spirit which for its separate satisfaction turns away from the 
earth and her works, but that greater spirit which surpasses and yet 
accepts and fulfils them. A spirituality that would take up into itself 
man’s rationalism, aestheticism, ethicism, vitalism, corporeality, 
his aspiration towards knowledge, his attraction towards beauty, his 
need of love, his urge towards perfection, his demand for power and 
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fullness of life and being, a spirituality that would reveal to these 
ill-accorded forces their divine sense and the conditions of their 
godhead, reconcile them all to each other, illumine to the vision of 
each the way which they now tread in half-lights and shadows, in 
blindness or with a deflected sight, is a power which even man’s too 
self-sufficient reason can accept or may at least be brought one day 
to accept as sovereign and to see in it its own supreme light, its own 
infinite source. For that reveals itself surely in the end as the logical 
ultimate process, the inevitable development and consummation of 
all for which man is individually and socially striving. A satisfying 
evolution of the nascent spirituality still raw and inchoate in the 
race is the possibility to which an age of subjectivism is a first 
glimmer of awakening or towards which it shows a first profound 
potentiality of return. A deeper, wider, greater, more spiritualised 
subjective understanding of the individual and communal self and 
its life and a growing reliance on the spiritual light and the spiritual 
means for the final solution of its problems are the only way to a 
true social perfection. The free rule, that is to say, the predominant 
lead, control and influence of the developed spiritual man — not the 
half-spiritualised priest, saint or prophet or the raw religionist — is 
our hope for a divine guidance of the race. A spiritualised society 
can alone bring about a reign of individual harmony and communal 
happiness; or, in words which, though liable to abuse by the reason 
and the passions, are still the most expressive we can find, a new 
kind of theocracy, the kingdom of God upon earth, a theocracy which 
shall be the government of mankind by the Divine in the hearts and 
minds of men.

The Human Cycle, pp.182-3

It is a spiritual, an inner freedom that can alone create a perfect human 
order. It is a spiritual, a greater than the rational enlightenment that 
can alone illumine the vital nature of man and impose harmony on 
its self-seekings, antagonisms and discords. A deeper brotherhood, 
a yet unfound law of love is the only sure foundation possible for a 
perfect social evolution, no other can replace it. But this brotherhood 
and love will not proceed by the vital instincts or the reason where 
they can be met, baffled or deflected by opposite reasonings and 
other discordant instincts. Nor will it found itself in the natural heart 
of man where there are plenty of other passions to combat it. It is in 
the soul that it must find its roots; the love which is founded upon a 
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deeper truth of our being, the brotherhood or, let us say, — for this 
is another feeling than any vital or mental sense of brotherhood, 
a calmer more durable motive-force — the spiritual comradeship 
which is the expression of an inner realisation of oneness. For so 
only can egoism disappear and the true individualism of the unique 
godhead in each man found itself on the true communism of the 
equal godhead in the race; for the Spirit, the inmost self, the universal 
Godhead in every being is that whose very nature of diverse oneness 
it is to realise the perfection of its individual life and nature in the 
existence of all, in the universal life and nature. 

This is a solution to which it may be objected that it puts off 
the consummation of a better human society to a far-off date in the 
future evolution of the race. For it means that no machinery invented 
by the reason can perfect either the individual or the collective man; 
an inner change is needed in human nature, a change too difficult 
to be ever effected except by the few. This is not certain; but in 
any case, if this is not the solution, then there is no solution, if this 
is not the way, then there is no way for the human kind. Then the 
terrestrial evolution must pass beyond man as it has passed beyond 
the animal and a greater race must come that will be capable of 
the spiritual change, a form of life must be born that is nearer to 
the divine. After all there is no logical necessity for the conclusion 
that the change cannot begin at all because its perfection is not 
immediately possible. A decisive turn of mankind to the spiritual 
ideal, the beginning of a constant ascent and guidance towards the 
heights may not be altogether impossible, even if the summits are 
attainable at first only by the pioneer few and far-off to the tread of 
the race. And that beginning may mean the descent of an influence 
that will alter at once the whole life of mankind in its orientation and 
enlarge forever, as did the development of his reason and more than 
any development of the reason, its potentialities and all its structure. 

The Human Cycle, pp.220-1

The one thing essential must take precedence, the conversion of the 
whole life of the human being to the lead of the spirit. The ascent 
of man into heaven is not the key, but rather his ascent here into the 
spirit and the descent also of the spirit into his normal humanity and 
the transformation of this earthly nature. For that and not some post 
mortem salvation is the real new birth for which humanity waits as 
the crowning movement of its long and obscure and painful course.
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Therefore the individuals who will most help the future of 
humanity in the new age will be those who will recognise a spiritual 
evolution as the destiny and therefore the great need of the human being. 
Even as the animal man has been largely converted into a mentalised 
and at the top a highly mentalised humanity, so too now or in the future 
an evolution or conversion — it does not greatly matter which figure 
we use or what theory we adopt to support it — of the present type of 
humanity into a spiritualised humanity is the need of the race and surely 
the intention of Nature; that evolution or conversion will be their ideal 
and endeavour. They will be comparatively indifferent to particular 
belief and form and leave men to resort to the beliefs and forms to 
which they are naturally drawn. They will only hold as essential the 
faith in this spiritual conversion, the attempt to live it out and whatever 
knowledge — the form of opinion into which it is thrown does not so 
much matter — can be converted into this living. They will especially 
not make the mistake of thinking that this change can be effected by 
machinery and outward institutions; they will know and never forget 
that it has to be lived out by each man inwardly or it can never be made 
a reality for the kind. They will adopt in its heart of meaning the inward 
view of the East which bids man seek the secret of his destiny and 
salvation within; but also they will accept, though with a different turn 
given to it, the importance which the West rightly attaches to life and to 
the making the best we know and can attain the general rule of all life. 
They will not make society a shadowy background to a few luminous 
spiritual figures or a rigidly fenced and earth-bound root for the growth 
of a comparatively rare and sterile flower of ascetic spirituality. They 
will not accept the theory that the many must necessarily remain forever 
on the lower ranges of life and only a few climb into the free air and 
the light, but will start from the standpoint of the great spirits who have 
striven to regenerate the life of the earth and held that faith in spite of 
all previous failure. Failures must be originally numerous in everything 
great and difficult, but the time comes when the experience of past 
failures can be profitably used and the gate that so long resisted opens. 
In this as in all great human aspirations and endeavours, an a priori 
declaration of impossibility is a sign of ignorance and weakness, and 
the motto of the aspirant’s endeavour must be the solvitur ambulando 
of the discoverer. For by the doing the difficulty will be solved. A true 
beginning has to be made; the rest is a work for Time in its sudden 
achievements or its long patient labour.            
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     The thing to be done is as large as human life, and therefore the 
individuals who lead the way will take all human life for their province. 
These pioneers will consider nothing as alien to them, nothing as 
outside their scope. For every part of human life has to be taken up 
by the spiritual, — not only the intellectual, the aesthetic, the ethical, 
but the dynamic, the vital, the physical; therefore for none of these 
things or the activities that spring from them will they have contempt 
or aversion, however they may insist on a change of the spirit and a 
transmutation of the form. In each power of our nature they will seek 
for its own proper means of conversion; knowing that the Divine is 
concealed in all, they will hold that all can be made the spirit’s means 
of self-finding and all can be converted into its instruments of divine 
living. And they will see that the great necessity is the conversion of 
the normal into the spiritual mind and the opening of that mind again 
into its own higher reaches and more and more integral movement. 
For before the decisive change can be made, the stumbling intellectual 
reason has to be converted into the precise and luminous intuitive, 
until that again can rise into higher ranges to overmind and supermind 
or gnosis. The uncertain and stumbling mental will has to rise towards 
the sure intuitive and into a higher divine and gnostic will, the 
psychic sweetness, fire and light of the soul behind the heart, hrdaye 
guhayam, has to alchemise our crude emotions and the hard egoisms 
and clamant desires of our vital nature. All our other members have 
to pass through a similar conversion under the compelling force and 
light from above. The leaders of the spiritual march will start from 
and use the knowledge and the means that past effort has developed 
in this direction, but they will not take them as they are without any 
deep necessary change or limit themselves by what is now known or 
cleave only to fixed and stereotyped systems or given groupings of 
results, but will follow the method of the Spirit in Nature. A constant 
rediscovery and new formulation and larger synthesis in the mind, a 
mighty remoulding in its deeper parts because of a greater enlarging 
Truth not discovered or not well fixed before, is that Spirit’s way with 
our past achievement when he moves to the greatnesses of the future.

 This endeavour will be a supreme and difficult labour even for 
the individual, but much more for the race. It may well be that, once 
started, it may not advance rapidly even to its first decisive stage; 
it may be that it will take long centuries of effort to come into some 
kind of permanent birth. But that is not altogether inevitable, for 
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the principle of such changes in Nature seems to be a long obscure  
preparation followed by a swift gathering up and precipitation of
the elements into the new birth, a rapid conversion, a transformation 
that in its luminous moment figures like a miracle. Even when the first 
decisive change is reached, it is certain that all humanity will not be 
able to rise to that level. There cannot fail to be a division into those 
who are able to live on the spiritual level and those who are only able to 
live in the light that descends from it into the mental level. And below 
these too there might still be a great mass influenced from above but 
not yet ready for the light. But even that would be a transformation 
and a beginning far beyond anything yet attained. This hierarchy 
would not mean as in our present vital living an egoistic domination 
of the undeveloped by the more developed, but a guidance of the 
younger by the elder brothers of the race and a constant working to 
lift them up to a greater spiritual level and wider horizons. And for 
the leaders too this ascent to the first spiritual levels would not be the 
end of the divine march, a culmination that left nothing more to be 
achieved on earth. For there would be still yet higher levels within the 
supramental realm, as the old Vedic poets knew when they spoke of 
the spiritual life as a constant ascent.

The Human Cycle, pp.265-8

This at least is the highest hope, the possible destiny that opens out 
before the human view, and it is a possibility which the progress 
of the human mind seems on the way to redevelop. If the light that 
is being born increases, if the number of individuals who seek to 
realise the possibility in themselves and in the world grows large 
and they get nearer the right way, then the Spirit who is here in 
man, now a concealed divinity, a developing light and power, will 
descend more fully as the Avatar of a yet unseen and unguessed 
Godhead from above into the soul of mankind and into the great 
individualities in whom the light and power are the strongest. There 
will then be fulfilled the change that will prepare the transition 
of human life from its present limits into those larger and purer 
horizons; the earthly evolution will have taken its grand impetus 
upward and accomplished the revealing step in a divine progression 
of which the birth of thinking and aspiring man from the animal 
nature was only an obscure preparation and a far-off promise.  

The Human Cycle, pp.268-9
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E P I L O G U E

No machinery invented by the reason can perfect 
either the individual or the collective man; an inner 
change is needed in human nature, a change too 
difficult to be ever effected except by the few. This is 
not certain; but in any case, if this is not the solution, 
then there is no solution, if this is not the way, then 
there is no way for the human kind.  Then the terrestrial 
evolution must pass beyond man as it has passed 
beyond the animal and a greater race must come 
that will be capable of the spiritual change, a form 
of life must be born that is nearer to the divine. After 
all there is no logical necessity for the conclusion 
that the change cannot begin at all because its 
perfection is not immediately possible. A decisive 
turn of mankind to the spiritual ideal, the beginning 
of a constant ascent and guidance towards the 
heights may not be altogether impossible, even 
if the summits are attainable at first only by the 
pioneer few and far-off to the tread of the race. 
And that beginning may mean the descent of an 
influence that will alter at once the whole life of 
mankind in its orientation and enlarge forever, as 
did the development of his reason and more than 
any development of the reason, its potentialities 
and all its structure. 

 SRI AUROBINDO



78



79

T H E   A U R O V I L L E   C H A R T E R

Auroville belongs to nobody in particular. Auroville 
belongs to humanity as a whole. But, to live in 
Auroville, one must be a willing servitor of the Divine 
Consciousness.

Auroville will be the place of an unending education, 
of constant progress, and a youth that never ages.

Auroville wants to be the bridge between the past 
and the future. Taking advantage of all discoveries 
from without and from within, Auroville will boldly 
spring towards future realisations.

Auroville will be a site of material and spiritual 
researches for a living embodiment of an actual 
human unity.

  THE MOTHER
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